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RETURN TO EARTH

AMIDST the headlong rapture of her fall
Held hke a bird in a chld's satisfied hands,
In an enamoured grasp her spmt strove
Adrruttmg no release till Time should end,
And, as the frmt of the mystenous JOY,
She kept wthm her strong embosommg soul
Like a flower hidden m the heart of spnng
The soul of Satyavan drawn down by her
Inextncably m that mighty lapse.
Invisible heavens mn a thronging flght
Soared past her as she fell Then all the blmd
And near attraction of the earth compelled
Fearful rap1drtes of downward bl1ss
Lost m the giddy proneness of that speed,
Whurled, smnkmng, overcome she disappeared,
Like a leaf -;pmmng from the tree of heaven,
In broad unconsc10usness as 111 a pool,
A hospitable softness drew her mn
Into a wonder of miraculous depths,
Above her closed a darkness of great wmgs
And she was buned m a mother's breast

Over wide earth brooded the mnfmnte bl1ss

SRI AUROBINDO



AN ALCHEMY WORKED
HER v1On settled, caught and all was changed.
Her mmd at first dwelt mn 1deal dreams,
Those mtimate transmuters of earth's signs
That make known thmgs a hnt ofunseen spheres.
And saw in hum the genus of the spot,
A symbol figure standing mud earth's scenes,
A kmg ofhfe outlined m delicate air.
Yet this was but a moment's revene;
For suddenly her heart looked out at him,
The passionate seemng used thought cannot match,
And knew one nearer than its own close stnngs
All mn a moment was surpnsed and seized,
All m mnconscent ecstasy lam wrapped
Or under 1magmat1on' s coloured hds
Held up ma large rmrror-a1r ofdream,
Broke forth m flame to recreate the world,
And 111 that flame to new thmgs she was born.
A mystic tumult from her depths arose;
Haled, smitten erect hke one who dreamed at ease,
Life ran to gaze from every gate of sense·
Thoughts mndstunct and glad m moon-must heavens,
Feelmgs as when a umverse takes birth,
Swept through the turmoil ofher bosom's space
Invaded by a swarm of golden gods.
Ansing to a hymn ofwonder's pnests
Her soul flung wade 1ts doors to thus new sun
An alchemy worked, the transmutation came;
The m1ss10ned face had wrought the Master's spell.
In the nameless hght of two approachmg eyes
A swift and fated turnmg ofher days
Appeared and stretched to a gleam ofunknown worlds
Then tremblmg with the mystic shock her heart
Moved m her breast and cned out hke a bird
Who hears hus mate upon a neighbouring bough
Hooves tramplmg fast, wheels largely stumblmg ceased;
The chanot stood hke an arrested wmd
And Satyavan looked out from his soul's doors
And felt the enchantment ofher lquud vo1ce
Fll hs youth's purple ambience and endured
The hauntmg rruracle of a perfect face
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72 MOTHER INDIA, FEBRUARY 1998

Mastered by the honey of a strange flower-mouth,
Drawn to soul-spaces openmg round a brow,
He turned to the v1s1on hke a sea to the moon
And suffered a dream ofbeauty and ofchange,
Discovered the aureole round a mortal' s head,
Adored a new dvmuty mn thmgs....
An unknown 1mpenous force drew him to her.
Marvellmg he came across the golden sward.
Gaze met close gaze and clung m sight's embrace.
A visage was there, noble and great and calm,
As 1f encircled by a halo of thought,
A span, an arch ofmed1tatmg hght,
As though some secret mmbus halfwas seen;
Her inner vis1on stull rememberng knew
A forehead that wore the crown of all her past,
Two eyes her constant and eternal stars,
Comrade and sovereign eyes that claimed her soul,
Lids known through many hves, large frames of love.
He met mn her regard his future's gaze,
A promise and a presence and a fire,
Saw an embodiment of aeomc dreams,
A mystery ofthe rapture for which all
Yearns m th1s world ofbnefmortality
Made m matenal shape his very own
This golden figure gven to hs grasp
Hid in its breast the key of all his aims,
A spell to bnng the Immortal's bhss on earth,
To mate with heaven's truth our mortal thought,
To lft earth-hearts nearer the Eternal' s sun
In these great spmts now mcarnate here
Love brought down power out of eternity
To make ofhfe his new undymg base ..
Rare 1s the cup fit for love's nectar wme,
As rare the vessel that can hold God's birth,
A soul made ready through a thousand years
Is the lrvmng mould of a supreme Descent
These knew each other though mn forms thus strange....
Amazed by a joy for whch they had warted long,
The lovers met upon their different paths...

(Savtr, SABCL, Vol 29, pp 395-99)
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THE POWER OF THE MANTRA
...WE have to mvoke the Gods by the mner sacnfice, and by the Word call them mto
us,-that is the specific power of the Mantra,-to offer to them the gifts of the sacrifice
and by that grvmng secure their gifts, so that by thus process we may bu1ld the way of our
ascent to the goal. The elements of the outer sacnfice m the Veda are used as symbols
of the mner sacnfice and self-offenng; we give what we are and what we have mn order
that the nches of the drvmne Truth and Light may descend mto our hfe and become the
elements of our mner birth mto the Truth,-a nght thmkmg, a nght understandmg, a
nght action must develop in us which is the thmkmg, impulsion and action of that
higher Truth, rtasya pres@, rtasya dhith, and by thus we must build up ourselves 1n that
Truth.'

*

There is .. the consecration of the thoughts to the Dvmne In 1ts mncepuon thus 1s the
attempt to fix the mmd on the object of adoratlon,-for naturally the restless human
mmnd 1s occupied wth other objects and, even when 1t 1s directed upwards, constantly
drawn away by the world,-so that 1n the end 1t habitually thmks of him and all else is
only secondary and thought of only mn relation to hmm Thus 1s done often with the a1d of
a physical image or, more mtimately and charactenstlcally, of a Mantra or a drvmne
name through which the drvmne bemng 1s realsed. There are supposed by those who
systematise, to be three stages of the seeking through the devotion of the mind: first, the
constant hearing of the drvmne name, qualities and all that has been attached to them,
secondly, the constant thmkmg on them or on the drvmne bemng or personality, thirdly,
the settlmg and fixmg of the mind on the object; and by this comes the full reahsation.
And by these, too, there comes when the accompanymg feelmg or the concentration 1s
very mtense, the Samadhi, the ecstatic trance m which the consciousness passes away
from outer objects. But all thus 1s really mcidental, the one thmg essential is the mtense
devotion of the thought m the mmd to the object of adoration. Although 1t seems akm to
the contemplation of the way of knowledge, 1t differs from that m its spmt. It 1s 1n its
real nature not a still, but an ecstatic contemplation; it seeks not to pass mto the being of
the Drvmne, but to bring the Divine mto ourselves and to lose ourselves m the deep
ecstasy of hus presence or of hs possession, and 1ts bl1ss 1s not the peace of unuty, but
the ecstasy of umon. 2

*
There 1s...a speech, a supramental word, in which the hugher knowledge, vs1on or

thought can clothe itself withm us for expression. At first this may come down as a
word, a message or an msp1ration that descends to us from above or it may even seem a
voice of the Self or of the Ishwara, vani, adesa. Afterwards 1t loses that separate

73



74 MOTHER INDIA, FEBRUARY 1998

character and becomes the normal form of the thought when 1t expresses itself m the
form of an mward speech The thought may express itself without the aid of any
suggestive or developmg word and only-but still qmte completely, exphc1tly and with
its full contents-m a lummous substance of supramental perception It may aid itself
when 1t 1s not so explicit by a suggestive mward speech that attends 1t to bnng out its
whole sgnficance Or the thought may come not as silent perception but as speech
self-born out of the truth and complete m its own nght and carrymg m 1tself its own
vIs1on and knowledge Then 1t 1s the word revelatory, mnsp1red or mntutuve or of a yet
greater kmd capable of beanng the mnfinrte mtentuon or suggestuon of the higher
supermmd and spmt It may frame Itselfm the language now employed to express the
ideas and perceptons and impulses of the mtellect and the sense mmd, but 1t uses 1t mn a
different way and wth an Intense brmngmng out of the mntuutrve or revelatory s1gn1
fcances of which speech 1s capable. The supramental word mamfests mwardly with a
hght, a power, a rhythm of thought and a rhythm ofmner sound that make 1t the natural
and hvmng body of the supramental thought and vs1on and 1t pours mto the language,
even though the same as that of mental speech, another than the hm1ted mtellectual,
emotional or sensational s1gnuficance It 1s formed and heard in the mturtuve mind or
supermmd and need not at first except m certam highly gifted souls come out easily mto
speech and wntmg, but that too can be freely done when the physical consc10usness
and 1ts organs have been made ready, and th1s 1s a part of the needed fullness and power
of the integral perfectuon ?

*

The knowledge ofour mner subhmmal and psychic nature, of the powers and presences
and mfluences there and the capacity of commumcat1on with other planes and the1r
powers and bemgs can be used for a higher than any mental or mundane object, for the
possess1on and mastenng of our whole nature and the overpassmg of the mtermediate
planes on the way to the supreme spmtual heights ofbemg But the most d1rect spmtual
use of the psych1c consciousness 1s to make t an mstrument of contact, commumcat10n
and umon with the D1vme. A world of psycho-spmtual symbols 1s readily opened up,
1llummnatmng and potent and hvmg forms and mstruments, which can be made a
revelation of spmtual s1gmf1cances, a support for our spmtual growth and the evolut10n
of spmtual capacity and expenence, a means towards spmtual power, knowledge or
Ananda The Mantra 1s one of these psycho-spmtual means, at once a symbol, an
mstrument and a sound body for the d1vme mamfestat10n, and of the same kmnd are the
images of the Godhead and of its personalities or powers used 10 meditation or for
adoration m Yoga The great forms or bodies of the Divine are revealed through which
he manufests hs lvmng presence to us and we can more eas1ly by thenrmeans mt1mately
know, adore and give ourselves to hm and enter into the different Lokas, worlds ofhs
hab1tat1on and presence, where we can hve m the lght of hus bemng HIs word,
command, Adesha, presence, touch, gmdance can come to us through our spmtuahsed



THE POWER OF THE MANTRA 75

psychic consc10usness and, as a subtly concrete means of transmiss10n from the spmt,
1t can give us a close communcat1on and nearness to hum through all our psych1c
senses.'

As when the mantra sinks mn Yoga's ear,
Its message enters sturrng the bhnd bram
And keeps mn the dmm 1gnorant cells 1ts sound,
The hearer understands a form ofwords
And, musmg on the mdex thought 1t holds,
He stnves to read 1t with the labounng mmd,
But fmds bnght hmts, not the embodied truth
Then, fallmg silent m himself to know
He meets the deeper listenmg of his soul.
The Word repeats itselfm rhythimc strams
Thought, vs1on, feeling, sense, the body's self
Are seized unutterably and he endures
An ecstasy and an immortal change,
He feels a Wideness and becomes a Power,
All knowledge rushes on him hke a sea.
Transmuted by the white spmtual ray
He walks mn naked heavens ofJOY and calm,
Sees the God-face and hears transcendent speech .

k

One-souled to all and free from narrowmg bonds,
Large hke a contment ofwarm sunshme
In wide equality's 1mpart1al joy,
These sages breathed for God's delight m thmgs.
Ass1stung the slow entnes of the gods,
Sowmg m young mmds immortal thoughts they lived,
Taught the great Truth to which man's race must nse
Or opened the gates of freedom to a few
Impartmg to our struggling world the Light
They breathed hke spmts from Time's dull yoke released,
Comrades and vessels of the cosmic Force,
Usmg a natural mastery hke the sun's
The1r speech, their s1lence was a help to earth
A mag1c happiness flowed from their touch,
Oneness was sovereign m that sylvan peace,
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The wild beast Jomed m fnendship with its prey;
Persuadmg the hatred and the stnfe to cease
The love that flows from the one Mother's breast
Healed with their hearts the hard and wounded world
Others escaped from the confines of thought
To where Mmd motionless sleeps waiting Light's birth,
And came back qmvenng with a nameless Force,
Drunk with a wme of hghtnmg m their cells;
Inturtrve knowledge leaping mnto speech,
Se1zed. vibrant, kindling with the mnsp1red word,
Heanng the subtle voice that clothes the heavens,
Carrymg the splendour that has ht the suns,
They sang Infinity's names and deathless powers
In metres that reflect the movmg worlds,
Sight's sound-waves breakmg from the soul's great deeps "

SRI AUROBINDO
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If you want to be happy here, you must come with the will to do the yoga of
self-perfection, for if you are not commg for that, you will be shocked at
every moment by thmgs that are contrary to your habits and to the pnnciples
of ordinary hfe, and it will not be possible for you to stay here, because these
thmgs are necessary for the work and organisation here and cannot be
changed

30 September 1960 THE MOTHER



DYUMAN'S CORRESPONDENCE WITH THE MOTHER
(Continuedfrom the issue ofJanuary 1998)

My dearMother,
L was gettng suggestons that she would become mad It seems that many people

said to her· ''Why do you laugh so much?''even when she was not laughing. I told
her- ''These are suggestons thrown upon you; you are not like that On the contrary, t
s such a nce thung, thus laughter, a sort ofgreat release and lberaton.''

YES, she must not fear-it is all stupid suggestions and you spoke qurte well
31 March 1935

My dearMother,
I want You to nterfere n all my movements, whatever they are; and Your

inte,ference will be promptly responded to with love and submsson, wth an earnest
wll to change as You would lke I want You, I seek for You day and nght, nght and
day-for Your Light, for Your Conscousness, for Your Force.

0 Mother, come into my entire being, my smallest cell, the tiniest drop of my
blood. Come, my dearMother, and make the whole being Your seat

My dear child, with all my love I take you 1n my arms as my own child and assure you
that you will become more and more mme.

3 Aprl 1935

My dearMother,
We have to find somebody for the washing and wiping of vessels. I do not know

who It could be.

It seems to me that the only solution 1s that M should work himself, mstead ofthrowmg
all the work upon others.

6 Aprl 1935

My dearMother,
A bgdsturbance s hoverng over the ktchen. Twice it appeared afew days back,

but t was controlled Nhas accusedme drectly ofbeng unfar. I tried to explan to her
each time, but the roots have not disappeared

The best 1s to ignore all these petty thrngs. To want only what the Drvmne wants mus
and for us, 1s the only important thmg.

6 Apnl 1935
77
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DearMother,
I thought I had a very pure relaton wth the inmates, but today I see that t was all

humbug There s a stll greaterpurty to manifest and to lve.
When I go deep down and analyse myself, I find the lower vtal mpulses, the

animal impulses of ordnary human lfe and ts nstncts. These thngs have no strength
to make me actphysically but I understand now that they creep in and govern the lower
vital nature in a very subtle polshedform

Yes, these thmgs were to be seen. It 1s good that you have seen them; but now there 1s
only to be qmet, happy and peaceful mn a steady will that all the nature should be
enltghtened

6 Apnl 1935

My dearMother,
Blessed be the day when there wll be peace, gentleness, kindness and the

manifestatwn ofLove
My dearMother, may the Dzvme manifest

I would say: may the world become aware that the D1vme zs mamfestmg'
8 Apnl 1935

My dearMother,
The katchen has not yet finshed ts troubles, and now the servng secton has

begun
We are not trained to resst all evl, nor dscplned enough to persst after the

Truth, nor cultured enough to lve a quiet and happy lfe.

Yes, the suggestion of disturbance and d1ssat1sfacton has become very strong and
many respond to 1t, but we have only to keep qmet, very qmet, more and more qu1et as
an answer to the growmg restlessness and stand calmly until the storms are over

It 1s only a perfect Peace that can overcome all these excited fits
With all love and blessmgs always.

9 Apnl 1935

My dearMother,
Water supply: Aroume consumes a good deal of waterfor drmkmg, cookmg and

washung If t happens agan lke today that there s no waterfrom the taps for many
hours, what shall we do? We shall have to use the well The water wll be fetchedfrom
t, boled, passed through a cloth and usedfor cooking, drnkng andwashing vessels
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It 1s absolutely mpossble to use the well water (even boiled) for dnnkmg-the well
water of the town is contammated by mfiltrat10ns-th1s means typhozd and
cholera--and for cooking also rt 1s 1mposs1ble because the well water has a filthy taste
and smell.

12 Apnl 1935

My dearMother,
P bought some thngs last month and dd not pay for them Today R gave me the

money to pay on her behalf After that I began to thznk· so many people are buyzng
things n ther own capacty. Do they all pay cash or do they remain as debtors? Can
they not be stopped'

I have tned several times but never succeeded and the result was only that they began
hdmng things from me, whuch made their case much worse.

13 Apnl 1935

My dearMother,
Feedzng anzmals zn Aroume· crows, squirrels, etc come n a very bg number.

They not only eat up what ts thrown to them by S, but also what s putfor dryng n the
sun They even eat up rasns and cashewnuts and spol the sugar and such thngs, t s
too much. I feel we should stop thzs feedzng and lessen the number of ammals m
Aroume

Now that they have taken the habit of commng 1t may be difficult to stop them, but you
may try

21 Apnl 1935

My dearMother,
More peace brngs more Light, and that sets everythng rght. O Lord, more

peace

Yes, 1t 1s 1n peace that the knowledge and the power can mamfest.
Always wIth you

24 Apnl 1935

(To be contmued)



GRATITUDE
VISHNUBHAI came and gave me two beautiful bunches of the flower ''Gratitude'' and
left without uttering a smgle word Soon after he left, I realised that I should have given
hmm one flower. Now he 1s gone. From where dud he get such beautiful flowers? I have
seen many "Gratitude" flowers, but today for the first time I saw such rare ones.
Normally, "Gratitude" flowers have very httle fragrance, but these were full of
fragrance which filled the whole room. What a sweet fragrance!

I took them to the Mother. She had Just entered the room, and she started lookmg
around very happily. While offenng my salutation, I put my head in her lap; she patted
my head with both her hands and pressed 1t frequently.

When I raised my head both my hands, with the flowers, were seen pressed by her
agamst her chest.

She said, ''Champaklal' Thus 1s your gratitude. How dud you manage to get it?
From where?" I narrated the whole mc1dent. Then she happily gave me one of the two
bunches, lookmg contmuously mto my eyes and from the other bunch she selected one
flower and asked me to give It to VIshnubhm. I stretched my hand to give It to
Vishnubha1 and the vision ended.
5.1 1980

CHAMPAKLAL

(Visions of Champaklal, p. 112)

WHITE ROSES

Here Is a book Whte Rosesof great s1gnfrcance. It contamns the letters
wh1ch Huta recerved from the Drvmne Mother of the Sn Aurobmndo Ashram
during the perod 1955-1970. It wll brng home with drect intensity to the
soul of humanity the hght, love, truth and peace that always emanated from
the Drvne Mother The book also includes the relevant quotat10ns which she
sent to Huta from Sn Aurobmdo and herself

Pnce Rs. 60.00

Available at:
PUBLICATION DEPARTMENT, Sn Aurobmdo Ashram, Pondicherry-605002

Phone (0413) 43054
DIPTI PUBLICATION, Sn Anrobmdo Ashram, Pondicherry-605002 Phone (0413) 35067
VAK, 16, Jawaharlal Nehru Street, Pond1cherry-605001 Phone (0413) 34908
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THE DEVELOPMENT OF
SRI AUROBINDO'S SPIRITUAL SYSTEM AND

THE MOTHER'S CONTRIBUTION TO IT

(Continuedfrom the issue ofJanuary 1998)

(e) contd

SRI AUROBIND, in h1s wntmngS, conceived a further rse mn the earth's evolutionary
scale which has so far produced man the mental bcmg The answer to a question put to
hum gives to the earth-consciousness the capacity to receive the Supramental into 1t and
finally undergo a transformation by the Supramental It focuses at the end the result of
evolution he had mn vew: '.. the whole earth-consciousness will not be supra
mentahsed-there will be first a new race representmg the Supermmd, as man
represents the mmd" (13.8.1933).1

The power called supramental by Sn Aurobmdo is the all-creative as well as the
all-transformative d1vmity to which he attaches several names besides Supermmd
"Truth-Consciousness'', ''Gnosis'', ''Gnostic Bemg'', ''V1ynana'', "Mahas''and
which he considers to have neverbefore been directly manifested. It is by the descent of
thus power mnto the figure of humanity with the co-operation of the aspiring soul that
man's entire complex ofmmd, hfe-force and body will be altogether d1vmised to bnng
about evolution's fulfilment: the Superman. For, as Sn Aurobmndo says repeatedly,
''supermmnd 1s superman ''?

The nucleus, with which the supramentahsation or divimsation or transformation
will begin what ultimately will be a rac1al step forward, 1s designated by Sn Aurobmndo
as the Gnostic Commumty, a small group orgamsed harmomously accordmg to a
perfect mner hght, love and hberty.

Sn Aurobndo also conceived the appearance of a semi-supramentalsed group, ''a
new humamty", possessmg what he called the Mind of Light. In this context he
labelled that human1ty as "the new race", and told us: "Its mentality... at its
hghest...would be capable ofpassmg into the supermmnd and from the new race would
be recruited the race of supramental bemgs who would appear as the leaders of the
evolution mn earth-nature'', a community entirely Gnostic, totally transformed. Sri
Aurobmndo adds: "Even, the hughest manifestations of a mmnd of Laght would be an
mstrumentahty of the supermmd, a part of 1t or a projection from it, a steppmg beyond
humamty mto the superhumamty of the supramental prncrple.''' The word ''re
crmted" md1cates that "the race of supramental bemgs" would grow by enhstmg and

I Sr Aurobndo on Himselfand on the Mother (Sn Aurobndo Ashram, Pond1cherry, 1953), p 434
2 The Lafe Drvmne (American Edition, 1949), p 44 Also, SABCL, Vol 17, pp 7, 76
3 The Supramental Manufestaton SABCL, Vol 16, p 67
4 Ibd
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mcludmg members of the ''new humamty'' ready to nse higher and perfect themselves
Both the batches have the common base of the terrestnally human, even though Sn
Aurobmndo d1stmngu1shes the former as ''superhuman1ty''.

That ''the race of supramental bemgs'' consists of the human turned mto a drvmne
quality all-round 1s precisely stated by him when he ponders what ''the descent of
Superrmnd mto our earthly existence'' would have as 1ts ''consequence'' He wntes
''It would certamnly open to man the access to the supramental consc10usness and
the .. supramental be10gs would be created, even as the human race itself has ansen by a
less radical but still a considerable upliftmg and enlargement of consc10usness and
convers10n of the body's mnstrumentaton and 1ts mndwellmng and evolvmg mental and
spmtual capacities and powers out of a first ammal state · '2

In the ong10al plan Sn Aurobmdo and the Mother were to be the m1tial
representatives of a ''superhumamty' · resultmg from an accelerated evolution As
Avatars of the Supermmnd, they were to form the double centre of "the race of
supramental be10gs' ·, men grown Supermen by practismg the Integral Yoga WIth thelf
help. This plan 1s obv10us from a pronouncement like ''What 1s bemng done 1s meant to
prepare the manfestat1on of the Supermmnd on the earth-consciousness down to Matter
itself, so 1t can't be for the physical of myself or the Mother alone If 1t comes down
mto our phys1cal 1t would mean that 1t has come down mto Matter and so there 1s no
reason why 1t should not manfest 1n the sadhaks'' (15 9 35)' For occult reasons Sn
Aurobmdo chose to pass through the process of physical death, thereby removmg as 1f
with a strategc self-sacrfice some block mn the way whch would have taken very much
longer to demohsh otherwise The moment he left his body the Mmd of Light was
realised 10 the Mother Six years later (1956) the manifestation of the supramental light,
consc10usness and force on a umversal scale was brought about mn the subtle-physical
layer of the earth. (This layer, which the earth possesses Just as 1t possesses a vital and
mental layer, must be demarcated from the subtle-physical plane as such, although the
two have a connection That plane, bemg typal, exactly like the mdependent vital and
mental ones, has no need of any other light, consc10usness and force than its own )

General1sing from her realisation of the Mmnd of Light and applymng to the
Ashram's Yogic life Sn Aurobmndo's view of "a new humamty" movmg forward to
become a "superhumamty", the Mother refers on 29 December 1954 to "what Sn
Aurobmdo has wntten m his last article which appeared mn the Bulletn'', and tells us:
''He says that 1f you want to prepare for the descent of the Supermmnd, first of all your
mind of ignorance and mcapac1ty must be replaced by a mmd of hght which sees and
knows And thus 1s the first step' Before thus step 1s crossed, one cannot go forward ''

Then the Mother proceeds to a d1mens1on of future achievement whch 1s no
where qmte explicit m the Master's books With Sn Aurobmdo not on the matenal

1 Ibd p 50
2 Ibd
3 Sr Aurobndo on Huself and Oil the Mother, p 358
4 CWM Vol 6.p 451





THE DEVELOPMENT OF SRI AUROBINDO'S SPIRITUAL SYSTEM 83

scene, the Mother, under the mnsp1rat1on of hs mnner message to her, after his passmg m
the supramental way, saw the fulfilment of their work under two aspects Takmg a cue
from his latest wntmngs and developing 1t along novel Imes with a nomenclature not
actually used by Sn Aurobmdo but attnbutable to him from the dnft of his utterance,
she declares· "Sn Aurobmdo said that there would be an mtermediate race (a race or
perhaps a few md1v1duals, one does not know), a kmd of mtermediate stage which
might serve as a passage or might be perpetuated, followmg the needs and necessities
of creat10n. But 1f one starts with a body formed as human bodies are now formed, the
result will never be the same as mn the case of a bemg formed wholly accordmg to the
supramental method and process. It may be farther on the superhuman s1de, mn the sense
that all animal express1on might disappear, but 1t cannot have the absolute perfect1on of
a body purely supramental m its format10n.''

The opposed aspects projected here mn general she defines more particularly
though still m a broad manner thus: 'There are two poss1bhties, the poss1b1hty of a
purely supramental creation and the poss1bhty of a progressive transformation of a
physical body mto a supramental body or rather that of a human body mnto a
superhuman body, this progressive transformation rmght take a number of years,
probably a very considerable number of years and produce a bemg who would not be a
man mn the ammal sense of the word, and yet would not be the bemng properly called
supramental, formed wholly outside ammabty, necessarily 1t would have an ammal
ongm '' 1 In short, on the one hand there would be the human supramentalised and on
the other the ~upramental humamsed-m the sense of assummg a man-hke shape The
former would mark the evolutionary consummation, with the Mother bemg, as the
leader of the earth's "Yoga of supramental descent and transformation", its pnme
exemplar. The latter would be a non-evolutionary epiphany, an embodiment of the
Supermmd from its own level without the ordmary birth-process and without an earthly
past of human as well as pre-human history· Sn Aurobmdo returnmg to our world
would be the prme exemplar of the direct drvmne self-express1on

(To be continued)

AMAL KIRAN

(K D SETHNA)

I Bullet111, February 1963, p 43



"INSPIRATIONS FOR PROGRESS"
(Contnuedfrom the issue of January 1998)

IN the path of transformation what has to be done has to be done It cannot be ,hirked
The sooner 1t 1s understood and done the better 1t would be

The Lord does all. but the condition for 1t 1s effective surrender [by leavmg
everythmg] m His Hands That surrender has to be done. merely the idea and the wish
of 1t are not enough By a constant smcere offenng of the whole bemng and all
movements gradually a transfer 1s made by which He takes more and more control of
them Till that 1s fully accomplished, surrender cannot be said to be really complete
Until that 1s done personal effort 1s necessary, more and more supported by His Power

The present need 1s to get rd of mnerta of the phys1cal consciousness of mmnd, vutal
and body and to convert the lower vital Both these are immensely d1fficult tasks but
with persistent endeavour and the Lord's help they can be done However difficult, this
part of the work of transformat10n has to be done 1f the Victory 1s to be reahsed The
supramental Force 1s now available to accomphsh 1t swiftly. The need 1s to open to 1t
more and more and let rt remove the res1stance m these parts All mdolent procrastr
nation and drftmng must be given up The consciousness and energies must be kept
awake, alert, upnght and focused on the thmgs to be done

There should be no stramnmng, no struggle, no haste, no excess, but there should
also be no mdolence, dnftmg, d1sorgamsat10n. forgetfulness, waste Especially there
should be no feelmg of 111capac1ty, doubt and no y1eld111g to wrong movements

Always the consc10u~ness must be kept very qmet and steady and self-possessed,
the mmnd very clear and the will confident and resolute and effective

Very qmetly and clearly to see what 1s needed to be done and with a self
possessed, confident, resolute will to do 1t and go on domng 1t steadfastlythat 1s the
nght attitude

The Victory 1s certam but collaboration 1s necessary
Always to remam awake and with a confident and resolute will always to move

forward, onward, upward
But not to depend on oneself for victory All the endeavour must constantly be

offered to the Lord on whom alone one should rely for Victory And to remember
always that He 1s always with us and that His All-Powerful Love 1s sure to wmn the
Victory
11 12 1962

y

The work of transformation ha<; to be done-not for 1ts own sake but for mtegral
umon with the Lord

It has to be done thoroughly and completely, without sh1rkmg or shnnkmg from
the difficulties that arise on the way

In so great a work as thus dffcultes are bound to arrse, persist for long and recur
84
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till they are f1mshed All that has to be patiently faced and worked out
But now 1t 1s the Supramental Force, very close at hand, which 1s helpmg the

sadhana.
In this yoga all the work has to be done not by oneself but with the help of the

Power which 1s constantly with us at every step on the way
But now the Supramental Power has mamfested up to the subtle physical plane and

from there 1t 1s actmg on the matenal plane to remove the resistance that 1s still there
When that res1stance 1s removed the direct lmk between the Supermmd and Matter

will be established and Supermmd will be directly able to act on Matter.
That will be the great Victory for which all that we have done so far has been a

preparation
That Victory 1s absolutely certam.
And 1t will be soon
Then all these pressmg resistances will disappear hke clouds and the Bnght Sun of

Supramental Truth will shme permanently
Then the New Birth and the New LIfe
The work of estabhshmg the lmk has to be done without shirkmg or shnnkmg

from the difficulties.
But, whatever the difficulties, 1t has to be done with the absolute conv1ct1on of the

Victory wh1ch wall come soon.
For so great a victory, why mmd some difficulty that remams to be faced for a

while?
'The Victory 1s sure 1f we persevere, and what pnce of difficulty or endeavour

can be too great for such a conquest?''
One has only to be smcere, resolutely persevenng m the needed endeavour and be

sure of the near Victory
But even through the passage that remams to be crossed we must remember that

not only the Power but the Lord Himself 1s with us at every step-holdmg our hand,
carrymg us through every obstacle and resistance to the New Light.

Constantly to remember Hmm, turn to Hmm, call Hmm mn everything, grve up all [mn]
His Hands, and let Him do everythmng-that 1s the great secret

He 1s not distant He 1s close, mtimate. Do not fold upon yourself; tum to Him,
give yourself up mn Hs Hands, and leave everythmg to Him-that 1s the thmg to be
done

If thus change mn attitude 1s made then all will become smooth, easy, stranght,
sunht.

It must now be made. Grvmng up everythmg, simply say m all smcenty to the
Lord

Let Thy Wll be done
2131963

(To be contnued)
KISHOR GANDHI

(Compiled by Arvmd Akk1)



INTEGRAL YOGA IN THE ERSTWHILE U.S.S.R.
Extracts of Letters from Russian Correspondents

(Contmuedfrom the issue of January 1998)

[About Maxam, hus frend Roman D Maxam wrote ]

FROM the evidence of the literature of Sn Aurobmdo, the Mother and Satprem. there are
Inner processes whch are going on m Maxmm mn hs sadhana But a lack of
understandmg by Maxim's father or simply a lack of desire to understand prevents
these processes from developing and there 1s no possibility of hus being left alone
Attempts to solve this problem have so far ended mn fa1lure Maxim 1s being threatened
that he will be locked up 1n a psychatnc mstutut1on

The processes are gomg on mn h1s sadhana and also his difficulties are mcreasmg
Accordmg to me, the stream of "shakt'' has already reached Maxim's centres.
Commumcatton with other people 1s becommng more and more difficult. That ts why he
ts wntmg to you.
Undated, c January 1994

[From Maxam]

I am st1ll mn the same consciousness My heart 1s grvmng me to understand that I am
dead I have faith m the Supreme I do not hear or see anythmg and my memory 1s
completely gone It 1s very difficult to act and 1mposs1ble to speak Please understand
that through the heart I have been thrown out mnto a different d1mens1on of conscious
ness

[Max1m'sfnend Roman added·]

I would hke to add somethmg to Maxim's letter From the summer of last year, Maxim
has been trymg to meditate usmg the techmque of concentratmg above the head There
were also attempts to surrender the mmd to God. One of these attempts was successful;
the mmnd has left altogether with the consc10usness of the eyes As far as I understand
he 1s 1n a state of contemplat10n, ''passive Brahman'' He remains without the mental
functonmng and he 1s conscious of the surroundmgs only through the heart. If he 1s
addressed on the level of the mmd, he simply does not react. Because of this change,
confhcts anse with the surroundmgs Attempts have been made to get nd of him from
the house He 1s only seventeen years old

Many thmgs mdtcate that he ts gomg through a process of transformation In
books, condutrons smmlar to hus are described, spec1ally mn Satprem's book The Mnd of
the Cells, 1n which there 1s a descrptuon of the process of transformmg matter. We are
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all worned that 1f 1t 1s really a transformation, 1t may not be allowed to complete itself
Undated, c March 1994 Maxim Vlasov (age 18), St Petersburg, Russia

[There has been no further communcaton and so we have no knowledge of the
present condton ofMaxim ]

*

[A long letter n Russan was recevedfrom Alexy on 22 October 1993 descrbng
hs dream experiences It was gven to a Russan frend lvng n Aurovlle for
translaton, but was msplaced and lost We wrote to hum about the loss of hus
letter on 25 February 1994, askng hm to wrte agan, preferably n Englsh
Extractsfrom hs letter n Englshfollow]

Thank you very much for your letter It gave me more strength Bemg under the
impression from your letter, I went to bed and woke up at 6 a.m after a dream
expenence. Such expenences I have very often They happen before fallmg asleep,
dunng my sleep or before awakemng as m this case They remmd me of shocks of
electnc current Once my ears were stuffed with a whistle and my eyes were full of red
hght as 1f somebody had pressed on them. Sometimes I hear rolls of a drum or low
claps of thunder At first I could not cope with my fear, now I am almost accustomed to
1t. Always I have a very high pulse rate and heart beat, and I am wet with sweat
afterwards

I began to read the books by Sn Aurobmdo and the Mother from May 1993
About five years ago, when I was fourteen years old, I got the book Opening of the

Third Eye. I did not take 1t senously then, but I began to practise some exercises
descnbed there Dunng one of my sleepless nights, at 3 a m , I recogmsed m the
darkness a silhouette of a face watchmg me from behmd a bush I said to 1t with
sarcasm. ''Can you open your thJrd eye?'' Then the eye began to open slowly. A stream
of lummescent energy came down mnto me. My body stopped obeymg me. I could not
even cry, I was pressed mto my bed feelmg the vibrations of energy and the dm of a
drum. I was commg down mto an emptmess After some penod of time I saw from the
ceihng my body lymg m bed. Then everythmg stopped I was mn bed agam. But the
"Eye" began to open agam I did not want to expenence 1t agam and switched on the
hght I was wet with cold sweat and was shivenng for about fifteen mmutes It was my
first such expenence.

The expenence of 22 October 1993 was similar I was sleepmg I felt myself
growmg huge and wide, but I was feeling well Then this space began to soak mto my
body With an mcreasmg speed I had flown mto my chest At that moment I woke up
In a silence I was flying to small 'stars'' of smm1lar s1zes It was hke a starlit sky. but
the stars were put mto boxes In such a state I was not long, I was pulled out from there
I tned to soak mto myself, but failed. I was pulled out from there I tned agam to soak
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mto myself, but failed. I was simply lymng mn bed and feelmg some strength mn my legs
Do not thmk that I am mad or somethmg I want to add that sometimes I

expenence shakmg dunng my dreams The Light, the Peace, the Umty, all these three
expenences warm my heart
14 March 1994 Alexy Kobakmna, Vladmmr, Russ1a

I am a Russian, but because of circumstances 1 have been hvmg m Germany for three
years I have changed my world-view entirely qmte recently. I have understood that the
role of man is m spmtual development and seekmg spmtual perfection. To this end I
have read quite a bit of occult and rehg10us literature and have talked to all kinds of
people I have come to the conclus10n that my road is that of the Integral Yoga of Sn
Aurobmdo and the Mother
21 March 1994 Vlad1mr Leotyew, Vollersode, Germany

I am a sadhak of Integral Yoga and have been practismg it mdependently The works of
Sn Aurobmndo and the Mother, the spmtual method of Satprem and Pavitra and a
growmg mner necessity have been leadmg me to look for a guru of Integral Yoga,
perhaps 1n a society of sadhaks who have advanced
Undated, c May 1994

It seems to me that my mmd has a similar level of self-knowledge as Pavitra had m
March 1926 when Sn Aurobmndo told hum about a mental dvs1on mnto two parts: an
active part and a passive part. Sn Aurobmdo also told him about changes that would
come mn the future when the lower centres had been awakened

In my two years of sadhana I have achieved a degree of mental s1lence, which I
feel not only in meditation but even at this moment. At first there were many hostile
forces, stormy reactions and fears But one and half months ago a change took place m
my mner attitude. The reactions, difficulties and battles are over and my lfe 1s changed.
All efforts are directed to attammg mental calm and the witness attitude. Some progress
mn gamnmng the witness attitude has led to self-surrender At times I feel the Mother's
Power It is mtense and stays with me every mght I am not conscious of myself and no
thought anses m my mmd Is it the effect of the Mother's work?
17March 1995 Mkhanl Gollos1ouk (age 16), Artemovsk Ukrame

(To be contnued)



EARTH IS THE CHOSEN PLACE

ALMOST half of Sn Aurobmdo's Savztrz 1s concerned with the Tnple Sadhana of
Aswapat It occupres thus dominant pos1ton m the Epic pr1manly because of the drvmne
1ssue Involved m the evolutionary manifestaton upon the earth LIfe facmg death, hght
the darkness of Inconsc1ence, JOY and happmess the travaII of pam and suffenng and the
agony of sorrowful becom111g, tl uth subdued by utter falsehood,-such are the powers
that rule the present state of 1gnorant existence. Quintessentally, the 1ssue rs the ancient
quarrel between Love and Death on the battlefield of the Earth Savur handles 1t
multufoldly It takes the tradrtuonal story, given more or less as m the Mahabharata, to
present, and represent. these several aspects 111 their deep spmtual sense In fact the
story, even 1n the Mahabharata, 1s more than a story, 1t 1s a legend It has all the shades
and nuances of the fundamental truth with an element of h1stoncny makmg thmgs and
matters tangible as well as defimmte The defmnteness and tang1bhty bear their full
s1gmf1cance even as the expressive Word establishes what 1t expresses It 1s the Truth
reahs111g and Truth-reahsed Word that bnngs to Time the full dynamism of Eternity.

In Savur the sadhana of Aswapat 1s really the great Creator's Yoga itself. If
Brahma created the World by Tapas, by broodmg upon himself as the Puranas say, by
the Force of Concentraton, the Will-to-be, then 1t 1s by doing Yoga that he wall be m
the World To enter mto the World, to be mn 1t.-that 1s mndeed the drvme 1ssue To
accomplish th1~ difficult and arduous task he takes birth and does the Yoga-sadhana
here; rt 1s on th1s foundation that the supreme executive Power, the drvmne Shaktu, w1ll
do the Yoga of Transformation and brmg about the marvel of a hfe that knows no
death, a hfe of endless progress mn knowledge If Aswapatu's sadhana m the earth
consc10usness 1s towards estabhshmg a base for the w1de-rangmg world-action of the
supreme Shakti, then her world-action hes mn conquest of the dark and obdurate regions
of Inconscience,-that m 1t may manifest, mn the full mfinty of its growth, the tnple
splendour of Existence and Consciousness and Bhss Thus, m another expression of
dehght, will the World created by Brahma become habitable for Brahma

How to achieve this? What 1s the modus operand? To descnbe such a complex
occult-spmtual process resort to the techmque of a symbohc legend may prove to be the
most effective one 1t can be best narrated mn the manner of a story, the story of
Satyavan and Savitn It 1s, 1n a way of speakmng, a wonderful artistic device to focus
creatively the problem of creation itself If so, we must at once admire, and
acknowledge, how the poet has well exploited 1t and achieved remarkable success 1n
the attempt. Its aesthetic and revelatory character yet heightens that whch 1t tnes to
focus and delmeate It has the contents which reveal the dimensions of the transcendent
operatuve m 1ts universal as well as mdrv1dual modes And then, more appropriately, 1t
has a happy delightful form which grves a certamn luminous shape and definiteness to
matters occult-spmtually so esotenc It gives an estabhshed concreteness to what
otherwise would rema111 abstract or meffable In its poetry there 1s a rare beauty, a
charm, a fehc1ty. With the very quahty of mystery of its soul itself It 1s the Word which
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estabhshes what 1t holds m 1ts splendid potent1al1ty

Kmng Aswapata, ruling mn ancient times over Madra on the banks of the
Alacananda, 1s aware of the affhct1on of his daughter Sav1tn She has already chosen
Satyavan for her husband and she is not gomng to alter her dec1s1on even when his death,
on the completion of one year of their marrage, 1s foretold Savitn 1s least deterred by
such a heart-rendmng pronouncement. On the contrary, mn the depth of her soul, she has
suddenly become aware of the great m1ss1on she 1s to fulfil through this hazardous
poss1b1hty In fact, she has immediately reahsed that her lover and husband's death 1s
not all her fate. But 1f thus death 1s mnev1table, even Irremediable, then she 1s quite
prepared to die, and she knows how to de,- mn order to change 1t Thus kmnd of
unshakeable conviction she acqmres not m any small way from the nch and wholesome
hfe of the Vedic upbnngmg when great souls hve m truth-conduct of the spmt itself
Awsapat 1s one such soul, with exceptonal Yog1c attamnments But rt 1s the coming out
of Savtri's soul, at the very moment she meets Satyavan m the far-off Shalwa lands,
that 1s more significant She at once sees the entire meaning ofher lfe mn hus and she 1s
w1lhng to go to the extremest end possible to make that meanmg true and creative The
guardian wmgs ofAswapat1 are also ever spread over her The 1ssue 1s profound and his
awareness belongs to that of the Profound itself His patnarchal gaze 1s vast and 1s full
ofunderstandmng It 1s not made ofany worrymg concern, but 1s charged with a Yogn's
power, 1t surrounds her and protects her always Earlier, before she had set out on her
unknown quest, he had told Savitn that there is a force who is her mover and her
mfalhble gmde, that there is a hght around her and withm her and, carrymg it, she
should go abroad to discover her hfe's partner. In fact, she was bidden to ascend from
Nature to drvmnuty's he1ght Aswapat shows the almost drvmne awareness of 1t even m
the face of the doom Savrtn 1s soon going to meet and he remams calm and
unperturbed. In that rare mamage he sees Heaven's large quest10n immediately posed,
as 1f for 1ts final solution In the mortal world the quest10n of Love, always under the
yoke of Death, has to be tackled mn an immortal way This meamngless and defeatmg
anomaly has to be dsmussed and the haunting problem resolved conclusively The
problem 1s of existence, but 1t cannot be handled existentially. A more fundamental
solution has to be found for it, a solution that traces the on1gmn mn the drvmne creat1on
itself.

Savtrr's deep soul has at once accepted the prophecy of Satyavan's death,to
make her personal calamity a sharp cleaving instrument to decisively strike at the th1ck
dark roots of this sorrowmg world. She has as though unknowmgly realised that the
powers ans1ng out of Inconscience are presently dominating the earthly travail, that the
conflict of Love and Death 1s mtimately connected with the Earth At the moment of
her mtense pam, when she was with her lover, her benumbed body responded to a
voiceless call and

Her strong far-wmgmg spmt travelled back,
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Back to the yoke of ignorance and fate,
Back to the labour and stress of mortal days,
L1ghtmg a pathway through strange symbol dreams
Across the ebbmg of the seas of sleep

(Savtr, p 9)

The pang dvmne has cut through the occult sky and 1s standmg like a crescent
pointing to her the g1ant figures wrestling mn the nght. The ancient memory awakes 1
her and she at once recognses the connection between the three disputants, the raison
d'etre of their existence mn the grandeur of a drvme creation. If Death 1s the mntruder
between the Lover and the Beloved, 1t 1s Inconsc1ence that 1s holding back the soul of
the Earth from the arms of the D1vme The stubborn Refusal 1s standmg across the
path of the wondrous Event keepmg at its back Truth-Light of the never-settmg Sun

Savitrr's Love without Earth 1s 1complete Nor can she clam hmm without
fulfilling her-because he has taken her burden upon himself It 1s he who upbears her,
as does, from w1thm, the fire of the sun the sun itself He has entered mto her womb to
take an earthly birth m order to give to his sweet and dear Mother, the Darling of God,
the immortal glory of transformation. If Satyavan 1s such a soul acceptmg the 1gnommny
of death mn the world, Savtn comes to make that death an occasion, a fit means for the
advent of the tnumphant marvel ushenng m an everlastmg gam for the Earth. Such
Indeed 1s her wondrous muss1on and mmnustry, such 1s the nature, the very character, the
remarkable bmld-up of Sav1tn, the Power who has mcarnated here as Aswapatr's
daughter. In the Hour of Death the fiery Pnncess stands 1n full splendour on the border
of the last Vo1d and forces 1t to open out its dense and dark spaces to make room for
dvmne manifestation for which her Yogmn-father had willed. Earth 1s going to be 1ts
proud rec1pent Earth 1s the ''s1gnficant centre'' for thus revelation to mater1al1se, a
centre created to concentrate the entire effort From 1t shall radiate the drvmne Glory to
all the worlds.

In the occult Battle waged by the Supreme's Power agamst the mighty Antagomst
the Victory 1s won Death has retreated and Satyavan and Savtn are standmg with a
lummous veil between them Soul has seen Soul, but the Unknown's Will 1s yet
unknown Sav1tn 1s waitmg there for the fulfillmg command to give back Satyavan for
the Earth She has now an offer of lvmng mn the sputual skies 'hut by an unsettmng sun''.
Savtn can now walk mto the regions of felicity and stay there mn an mnseparable un1on
with her Satyavan She refuses the offer. Instead, she speaks out her heart's desire by
saymg.

Earth 1s the chosen place ofmghtest souls;
Earth 1s the heroic spmt's battlefield.

(Savtr, p 686)
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and that 1t 1s Earth who needs the beautiful spmt of Satyavan to spread dehght
throughout But she 1s told to leave the entire matter to the process of Time

0 too compassionate and eager Dawn,
Leave to the c!fcimg aeons' tardy pace
And to the workmg of the mconsc1ent Will,
Leave to its imperfect hght the earthly race
All shall be done by the long act of Time

(Savtr, p 691)

Thmgs will take care of themselves m thelf natural sequence and she should not force
the issue She need not worry about Earth On the other hand, as she has now won the
supreme fehcrty, she should nse to 1t and hve mn 1t Such 1s the suggestion made to her

Break mnto etermty thy mortal mould,
Melt, Lightning, mto thy 1nvs1ble flame
Clasp, Ocean, deep mnto thyself thy wave,
Happy for ever m the embosommg surge
Grow one with the stall pass1on of the depths,
Then shalt thou know the Lover and the Loved,
Leavmng the hmts drvdmng hum and thee
Receive him mto boundless Savnn.
Lose thyself mto mfm1te Satyavan,
0 miracle where thou beganst there cease'

(Savur, p 692)

She was also told

If thou must mdeed dehver man and earth
On the spmtual heights, look down on hfe,
Discover the truth of God and man and world,
Then do thy task knowmg and seemg all
Ascend, 0 soul, mto thy timeless self,
Choose destmy'o;; curve and stamp thy will on Time

(Savtr, p 695)

But then Earth would have been left behmd, unfulfilled Earth would have remamed
abandoned m the hollow gulfs. "forgetful of her sp1rt and her fate'', she would have
remained oblvous of what really s meant for her and what her spmnt 1s supposed to
accomplish mn thus death-bound fate-ndden creatuon Savitr was offered several boons
of except10nal ment and she could have moved with Satyavan m the maJesty of
Heaven's splendours That would have, however, frustrated the purpose for which
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Satyavan had accepted the travail and the 1gnommny of mortality that presently rules
over the Earth

Fmally, the desire of Savtrr's tranquil heart 1s fulfilled For the sake of the Earth
she has surrenderd herself fully to the Will of the Lord Her thoughts have become one
with the Supreme's. And she gets what she wants

Descend to life with hm thy heart des1res
0 Satyavan, 0 lummous Sav1tn,
I sent you forth of old beneath the stars,
A dual power of God m an ignorant world,
In a hedged creation shut from limitless self,
Brmngmng down God to the msent1ent globe,
Lifting earth-bemgs to 1mmortalty

(Savtr, p 702)

A prom1se has been gven to her that

The mcarnate dual Power shall open God's doors.
The superman shall wake m mortal man
And mamfest the hidden derm-god
Or grow mto the God-Light and God-Force

(Savtr, p 705)

Indeed,
All earth shall be the Spmt' s marnfest home .

(Savztn, p 707)

Such 1s the reward held out for the Soul of the Earth by Sn Aurobmndo's Savtr.
Which only means that the Poem 1s a recordaton of all that he did, and 1s domng, for the
Earth. It 1s a symbolic narration, a double biography, of hs triple Tapasya with the
Yoga of Transformation earned forward by the Mother mn the very physicality of this
Earth itself. In the wake of the Yoga of the Adya Purusha proceeds the Yoga of the
Adya Shakt

In the Poem Savtn comes as Aswapat's daughter Although we see her presently
only as the Pnncess of Madra in the epoch of the Truth-fulfillmg Time, Satyayuga, her
birth 1s not really a new birth It 1s not a new birth m the world. She has been commg
here agam and agam to meet the Lord of her Soul staymg permanently mn th1s home of
the Spmt But now she has to Jorn him m a deathless oneness This can happen only
when the sun of creation 1tself shall illumine 1ts thousand chambers, when all earth shall
be the Spmt's marnfest home That moment has amved and she has to take m her hand
the sword of the last conquest 1n order to vanquish the dark God who keeps her away
from the Lord There were made many attempts earlier and many dawns had come and



94 MOTHER INDIA, FEBRUARY 1998

gone, unfulfilled, without bnngmg with them the everlastmg day These always proved
to be partial and the tnple knot had found no surer knotter to loosen it This has to end
by unlockmg the doors of Fate. Satyavan's death is the meamng of that unlockmg of
mexorable Fate's doors.

The drvmne Glory had come here repeatedly, with her very exceptional gifts of
God-light and God-strength But every time she had to withdraw, fmdmg the mortal
race not ready to receive the felicities of true life she was carrymg with her. Not only
that, she was not wanted by it and always there was the ignorant stubbornness mn
stickmg to its own rmserable lot Somethmg was there m the earth-nature which ever
resisted her arrival The Presence used to come and again step back, ''fading from the
mortal's range" Earth could not open her bosom to it This was the most difficult part
of the problem and without further postponement it had to be attended to Aswapat's
triple Yoga 1s the foundation 1n order to tackle thus most fundamental 1ssue

Coupled with thus Yoga-Tapasya 1s the most difficult sacnfice of Savitn She has
completely surrendered herself to the Will of the Lord; even then, however, she did not
forget her Lord's rmghty holocaust by which he took the burden of the Earth upon
himself When Sav1tn was grven the ''supreme choice'' to enter and stay mn the
felicities of the everlasting Day, she stood for the ''magmficent soul of man and earth''
and asked for the "magic flowmg waters of deep love" for them Savitri's love,
Satyavan's death, and Earth's mortality have therefore become much more than
umversal symbols Now all the three have gathered here mn the unfoldment of a new
poss1b1lty m the seeming impossible They have been conjured up as 1f to work out the
miracle of a marvellous life emergmg from the heart of the strangest V01d which is
there behmd everythmg, supportmg all, the supportmg All When the face of that great
supportmg All shall be seen, then perhaps shall the meanmg of creation be grasped
Then shall the purpose of the Satyavan-Savitn love be fulfilled-if love has a
purpose-

Then shall the holy marriage be achieved,
Then shall the drvmne family be born

(Savtr, p 521)

and there shall be light and peace m all the worlds. There shall be peace m all the
worlds mncludmng the world of Brahma, as the Vedic prayer mvokes, siintzrbrahma

What is the upshot of this Adya Purusha and Adya Shaktr's Yoga mn the context of
the Earth? It 1s presently the coming down of the full Sun of Truth-Light at our
doorsteps. All that we have now to do is to open the door for him to step mn and receive
hmm m our house He 1s there, with the whole world of hs creatrve spint, ready to
mamfest m the material creation. In the words of the Mother

This wonderful world of delight waitmg at our gates for our call, to come down
upon earth

(Collected Works of the Mother, Vol 15, p 190)
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It has been there always, but now the time has come for 1t to enter this House of
Matter It 1s just wartmng to be called mn and ushered mn That indeed 1s the fru1ton,
phalasddh, of thus enture Yogc effort, the fulfilment of the earthly creaton for 1finite
progress m the depths of drvmnuty Not only such an earthly fulfilment, as the Vedic
prayer mvokes peace even m the world of Brahma, there shall be such progress, mn the
depths of d1v1mty, even m the world of Brahma Earth's transformation 1s the golden
key for such a new creation

R y DESHPANDE

INDIAN ROPE TRICK

JUXTAPOSITION of strange ideas Jolts the mmnd
Even as an illness,
A challenge to nse, nay, a swift kick,
Providence placmg one beyond one's ken
While I complam about the pam
Help me overcome this mertia, 0 Newton,
Lest I bootstrap myself mto complacent shoes,
And tumble down the hill carrymg myself ma bucket
Give me the saw to cut the branch on whch I srt
And yet not fall
I will nse from the earth as sap
And shoot forth from the bud
In the hght of the sur, towards my high abode.
Even as the rays descend I chmb
On their gossamer trail,
An Onental mystic on the rope
D1sappeanng mto the beyond
Where my fingers reach 1f I stretch my toes

AKASH DESHPANDE



AMONG THE NOT SO GREAT-VII
POORNANANDA SWAMI

What's n a name?

POORNANANDA Was a colourful character-literally and otherwise He left us very
recently Many present now must have seen hmm, even 1f just a shadow of hs former
self Some would have heard of him

He was given the name Poornananda by his guru, meanmg Poorna=Full and
Ananda=Joy The ananda, 1f any, was well disguised or hidden deep wthmnnot to
speak of the "fullness'' (poorna) of 1t He was Irascible, crtcal and seemed ever
d1ssat1sfied A name or sobnquet nearer the mark, rehshed by the boys (the authors),
unrehshed by the gentleman himself was ''ORANGE'' A kmdher appellation was
'Swamy' Why all thus ado about a name Let us proceed, and maybe fimnd hmm a name
he can fit into (Rare 1s the head that 1s bg enough for the crown 1t wears-so 1t 1s with
names we tag onto people for a hfe-tlme )

Poornananda was not an mspmng figure Small, dark and scrawny, with a small
head, with longish sparse half endmng mn an apology for curls A pair of small close-set
eyes that flanked a nose of sorts Hardly any cheeks-only bones covered by skm A
mouth filled with large, megular, well-spaced teeth Not an ounce of fat to spare
anywhere Not a beauty by any stretch of kmdly 1magmat1on He could be a man not
worth a second glance, met anywhere mn our country-but for the dress This dress
claimed that second glance and earned him the name 'orange' He was clad (with never
a change) man orange dhoti (South Indian style) and an orange kurta. His handkerchief
was orange, even his gamcha (towel) was often orange This orange 1s more
meanmgfully termed 'Ochre robes'-fash10nable m 'Sadhu· Circles Poornananda was
mdeed a sadhu-so was he called "swam1J1". All his hfe he wore khadams (wooden
sandals) except for the last one or two years of his hfe He too, hke Bholada and many
of the old lot, earned an umbrella He too used 1t as a multipurpose tool, e support,
sun-ram shade, weapon and extended appendage. What next struck one was his
walk-the frequency, the speed and the style He always walked Never took a vehicle,
no car, no cycle, no nckshaw He always moved at a fast unrelentmg chp. The lower
gears did not exist One could hear the 'clack-clack' of his khadams as he sped by-3
or 4 to a second He was fuelled and propelled by an 1mpatence He covered his area of
work-from near about the Press to the Sports Ground-an unmistakable dark figure,
orange robes flymng, curls dancmg to the 'kadam' (rhythm) of his khadams. Yet what
really set hum apart was a rasp1sh tongue with two cutting edges. honed by regular and
impartial use This spiced the man-he was one of those last angry mensmncere.
mtolerant and outspoken

Poornananda was born sometune m 1902-'>o say some records Others claim
1893 as the year' The dates are very uncertamn He himself would not clanfy. saymg,

96
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'sadhur abar jonmodmn kare' (''What 1s or what for a birthday to a sadhu?'') All that
we know 1s that he was pretty old when he departed

Poornananda left home at 16 andJomed the Vedanta Ashram, a creat10n of Swarm
Abhedananda who was a direct disciple of Sn Ramaknshna Paramahansa and a co
disciple of Swam Vivekananda. He was 1mutated along with four other youngsters It
was a cold wmter mght They had to start on the nght note - stnp and dip m the cold
Ganga. and not much to wear Then followed the daily hfe of the Ashram. No ready
made meab with servers and dishwashers The five boys went out mn the morning 1n
five different directions. They carred a 'jhoola', a vessel slung on the shoulder by a
hammockhke piece of cloth They had to beg at three different houses each day, and
only three, accept whatever the housewife offered mto the one jhoola You may well
guess what a pot-pourn of meat, fish, rassagolla, etc , made up the day's takings When
the five young mitiates returned, all frve yhoolas were emptied mto a large vessel to
make a super-pot-pourn This was doled out to each as the fare for the day. "Mondo
chhilo na.1" ("It was not bad") commented Poornananda

After some years, Poornananda set out from the Vedanta Ashram to traverse the
length and breadth of the Motherland Many sadhus had stnct disciplme or codes to
follow when undertakmg such perambulations They earned no money, nor made any
effort to earn or beg some on the way They did not take recourse to free ndes on
vehicles either, offered or stolen (tlcketless travel) They neither cared where or what
they ate. or whether they ate at all They put up where they could-under a tree, a
verandah or a shed Thus did Poornananda travel, from the Himalayas of Kashm1r to
Kanyakuman, and from the eastern Border with Burma to Kabul m Afghamstan It's a
pity that none of us were thoughtful or cunous enough to know more about his
travels-Grand Padayatras They must have been very eventful, beyond our modern
concept1onno roads, jungles with animals abounding, uninhabited areas free of no1se
and pollution and unspoiled smmple villagers Once he reached a Shva temple
somewhere m the North He was asked to give pooJa to the deity. He agreed, and as he
approached the deity to offer some flowers, he was rather stunned to see the figure of
Sn Aurobmdo sittmg m place of Shiva (It 1s not certam whether this happened before
hs first vs1t here or when he went back from here after a short stay )

Sr Aurobndo Ashram-Poornananda wished to come and settle here He sought
the perm1sson and blessings of hus Guru Abhedananda The Guru readly gave hum
both, saymng, 'Go, my son. My blessmgs will be with you wherever you go You must
be as devoted to Sn Aurobmdo as you were to me, else no need to go '' He arnved here
on 15 1.1935 He tned to adapt himself to this Ashram's way of hfe. It was difficult
His old sense of morals was rubbed the wrong way In the Dmmg Room men and
women ate together Everyone used spoons to eat with Such shaheb1 (Western) more1>
roused h1s ire He left Pondicherry-Just walked away, all the way to Calcutta' He
reached Chandernagore m 30 days" There he had a forced break-Journey He was
arrested, suspected of bemg a spy of the Freedom Fighters (Terronsts. to the Bntish).
He was put m Jail For him probably 1t was Just another wayside shelter He settled m



98 MOTHER INDIA, FEBRUARY 1998

for the mght. An Indian mspector who came on his rounds peered mn and called out·
"SwamIJI, what are you domg m here? Why have they put you m?" It so happened
(why 1t happenedwho can say?) that the mspector was an old acquamtance of
Poornananda He had hum ''freed'', took hum home, fed hmm and wished hum well to
contmue his Journey. Poornananda used to say, even mn the 8Os, that 1n Ind1a people still
respected sadhus and would always gve them food. He had a strong fanth mn h1s
Motherland-so he could walk away from anywhere to anywhere-untrammelled by
luggage and apprehensions, undelayed by plannmg sessions He may have roamed and
rev1sited hs old haunts, but his mnd would not rest. It was haunted by the presence of
Pond1cherry Poornananda's feet retraced the outward Journey and he reached here on
9th February 1938-end of one search, start of another.

Poornananda was always a man on the move He had to be always domg some
work At that time the greatest and biggest work (m Ashram) was gomg on-the
construction of Golconde. Times were different. Attitudes were different Means were
less but meanmgs were more The sadhaks, therefore, achieved much with very httle
Their assets were fanth, devotion and persistence or perseverance

Yogananda (maybe another candidate for ATNSG) was Poornananda's fnend.
Both were very good workers, workmg m B.S.-Bmldmg Service. Yogananda was to
allot work to Poornananda. The latter pestered the former for work, for a great deal of
energy was bemg dammed up mns1de that frail frame It had to be spent' Yogananda
took his fnend to a godown full of old 1ron 1temsrods, hmges, nettmgs, etc They
were mostly used items salvaged to be re-used. Those days, and for a few years after,
nothmg was thrown away, even nails were extracted, straightened out and put m barrels
accordmg to size for "re-use" The "throw-away" mode of hfe was not yet the craze
Yogananda put a wIre brush mnto Poornananda's hands and asked him to clean all the
rust off the old steel items. He hoped the work would take a month or a month and a
half, and he would have peace. He was hopelessly off the mark-m half the estimated
time Poornananda was agam after Yogananda for work Yogananda, a httle surpnsed, a
httle more susp1c10us, went to mspect. He was mn for another kind of surpnse All the
old iron was shimng hke stamless steel (this was before the advent of stamless steel)
Yogananda, himself a hard worker, was often moved to say (in later years), ''O to
dartyar moton kay kore'' ("'He works like a Titan'').

Many were they who worked at buldmng Golconde Tuls1bha1, Lallubhar, Kh1rod
da etc., and of course our Poornananda. They were the stalwarts of those days. Work
for them was not somethmg to be got over with and forgotten Work was for them lfe
and lfe was to do the Mother's w1ll-the1r sadhana The Mother took keen mterest m
every detail and stage of the work They, whether engmeer or plain worker, poured not
only the1r sweat but also the1r heart-felt love mto the job. They took great pnde and
denved greater JOY workmg They could, after long years, say with the same pnde and
JOY "I was there." Purnananda was given the Job of keepmg stock and takmg care of
all the steel rods used for the buldmng It seems the rods were always neatly stacked
according to size and there was not a spot of rust on them I He needed no assistant
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(anyway none could have satisfied hum) and kept no stock-book He had 1t all 1n h1s
head Any item moved or removed at once caught his eye-or was 1t some other sense
that was teased? It was common knowledge then that his godowns were so well kept
that even ratsfamlar co-habitants mn many a household-could not find accommoda
t1on there. He often claimed, refemng to the construction of Golconde, that no other
work had been done with the same spint since then mn the Ashram Nothmg that we do
now can match that penod's fervour, meticulousness and smcenty. He used to say that
often when a day was fixed for a concretmg Job and the weather seemed to threaten
(with ram) either to force a postponement or the ruming of the newly poured concrete,
the engmeer or whoever was in charge would approach the Mother and pray for her
mtervent1on. She would look up at the sky and say: ''Go on, proceed with the work.''
The workers forgot their womes and set to work-and lo-no ram 1

Another interestmg fact recounted by Poomananda with a mixture of nostalgia and
mnd1gnat1on was what the Mother expected then and what or how work 1s done now·
The steel for the Golconde construction was brought by ship and unloaded on the shore.
The old faithful bullock cart-now losmg ground to more n01sy, pollutmg but speedier
modes, was the only transport available. The carts brought the steel to the site The
Mother had stipulated that there should be no no1se when unloadmg the steel I So 1t was
done I Tons of steel bars, not just a dozen or so,-brought down from the carts without
nose' How they dud 1t I cannot envisage I can only lose myself mn admiration Then
Poornananda continued. 'Aar ekhon dekh-Dmnmg Roome bashon maje, jeno b1er
bayna bajP' (''Now-just go to the DR and see them wash the vessels, sounds hike a
weddmg party's band 1s on.'')

Often Poomananda took a short cut to the godown through the Sports Ground
(Back Gate to Front Gate) The godown 1s situated mn frontbof the Sports Ground across
the M.G. Road (now under Jagad1shbhai's care). His ever cntical and sharp eyes would
swoop down on any bit of rust (or other defect) on an iron handle, pipe or door. He
would stop dead mn h1s tracks, look around for me and-' 'Ei shala (a preamble of
endearment)e loha noshto hochche kenoM dekhle, erokom kortush k?' (''What
sort of work are you domg here? Thus 1ron 1s rusting Would you let thus happen 1f the
Mother were looking on?") I usually kept silent. I knew the answer. Fortunately he
knew that I knew. So, he did not wait for a reply, but humed on I, on my part, tned to
remove that offendmg patch of rust before the next mspection He was a good man and
1t did one only good to pay heed -a hck or two with that raspy tongue was good
med1cme Moreover he hked me and our work m the Sports Ground Sometimes, being
an old hand, he would call me aside and say. 'O godowne lohar netting pode ache.
Swimming Pooler jonne kena hoyechh1lon1ye ne.'' (""There 1s an 1ron netting mn that
godown. It was bought for the Swimming Pool, go-take 1t.'')

A fnend of mme was once teasmg me mn h1s presence. He sad, "Batt 1s now mn
charge of the Pool. Soon he will be movmg around well dressed- trousers and . ''
Poomananda cut him short saymg: "Bobe na, or ar Pranaber kokhuno full-pant hobe
na"(It won't happen. He and Pranab (Dada) will never wear trousers ")
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Poornananda was a terror to the local nckshawallas, coolies, beggars, etc They m
their country-side mnocent ways would squat down on any roadside to answer nature's
call. If Poornananda happened to be anywhere withm stnkmg distance-woe to the
squatter' For, all on a sudden, he would find his neck hooked to an umbrella handle and
he was pulled up like a helpless fish At the other end of the umbrella would be
Poornananda spittmg, like a cobra, cho1ce Bengal and Taml vocabulary. He would
drag the squirming victim to the nearest Ashram house, get hum to fill a bucket wIth
water and drag him out agam to flush the polluted patch of earth, and then only let him
go This could happen mn those old days, until Democracy took over and razed all, the
good, the bad, the mediocre, to the same level None now can be better than the other
without bemg tnpped up or bowled over. So, Poornananda's umbrella was laid to rest
It only served the usual, mundane, less v10lent purposes.

Much of what has been said about Poornananda shows only one aspect of
hmmthe angry cntucal s1de of hmm. But one should not conclude that he was devoid of
joy and that hus face never succumbed to a smule. It 1s just that a great deal of what met
hrs eye could not pass muster Yet 1t was not very difficult to please hmm One had only
to work hard and he would stretch a srrule and a helpful hand towards the worker Some
of us were prvleged to witness and feel ths other mood of his, when he would vusrt us
(Mona, Kittu, Vishweshwar and some others), when and if we were workmg after 11
p.m. We were workmg at bmldmg Pankshit's House (Mona, Kittu and Vishweshwar
were the appomted workers, and the "some others" were willing or shanghaied
volunteers. This House has smce been demolished to make place for its three-stoned
successor.) It was then that he would get mto a great mood, settle down and talk sense
mto us or tell some old stones His laughter rang true, childlike. But this pnvilege was
granted only to a few and that too seldom.

Time passed, and the Ashram grew More and more departments came mto bemng.
The old Bmldmg Service was split, so were the stores Poornananda was moved around
a bit. For a while he was, I thmk, m charge of all the brass mn Harpagon. He slept mn the
Harpagon Office Room as a mght watchman It was no hardship for him. This place
was a palace compared to his "Room"-if room it could be called. The Room where
he hved for 50 or more years is worth a mention It was a small hole of a place 2m x
2.5m (maybe). The ceiling was wIthmn one's reach The entrance was the only openmg.
A cot, a table and chair were filled m and then the man too fitted mn A table fan was a
much later addition The Room 1tself 1s situated mn an enclosed backyard of the old
Building Service buildingnow our Drawing Office Not much could a gale do to steal
1n a whiff of itself mto that room In the present day to suggest that cubbyhole as hvmg
quarters would raise a storm such as never entered that place It may do good to most of
us to go and see the place. One may gauge better the man who lved there and also
oneself and maybe also to sift our needs from wants It now serves as lavatory cum
bathroom for the new tenants of the bmldmg-the Patil Brothers

Days passed. Days mto months, months mto years. Poornananda for a long time
seemed not to be weighed down by the passing years Then one day we heard that he
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had been taken to JIPMER. There, he was well looked after The doctors knew him and
respected what they knew of him They took 1t on themselves to serve him. He came
out of that bout a wmner. But somethmg had left Probably some of the heat was
turned inwards He resumed hus work, but the work did not seem to befit hmm.

Time flowed on and by and by Poumananda too was caught up mn the flow. He was
nearing 100 years' Hus scrawny figure grew emac1ated. His mmnd too wandered He lost
all sense of time He moved around, but aimlessly The feet could not hold on to his
famous khadams (he had to take to chappals) Only now did he shift to a slow sedate
speed of locomotion-yet walkrng-no vehicle For a long time one farmly (late
Raghunandan's) took care of him. He was their farmly fnend. Later he had to be shifted
to the Semor Service Home (under Dr Dutta's care). He tamed not too long there. He
passed away peacefully on 3.9.96-reputed to be 100 years old-without that hurried
step he had practised a lifetime It was a qmet departure noticed by only a few. Those
few had a feelmg of emptmess in their hearts and mmds

His 'ananda'' seemed always 'Ardha''-half, for, he always gave away half to
make ours ''Pooma''.

Hail Swami Ardhananda Orange

BATTI (PRABHAKAR)

THE CORE

FRoM whose hghtnmng was a flame born?
From whose flame an endless wave was released?
I have touched the core of naked hght
And felt the hghtnmg-mass rnvade
And bum up my substance-paradise
Then I grew a blank entity of bhss
And the gates of the unseen revealed its eyes
And the doors of sllence unbarred its ears
And w1thrn that lonelrness I gazed
At the dawn to be, the noon-day of thy shape.

21-8-1960

(From the late poet's unpublished d1ares)

ROMEN



THE GATE SWUNG INWARDLY...
THE MAHALAKSHMI VISION

THE gate swung inwardly and opened wide
Upon a marbled Caty white as snow;
What was a breast upon 1ts either s1de
Grew to a cool-fire concentrated glow
Of moonlight that m slumbrous beauty rippled
Across the domes and turrets chiselled nude
As though out of milk-marble, rarely-mppled,
Illummed to this City of Her Motherhood.
A flight of creamy steps of dreamy shme
Led to the central Palace which did seem
An imagery of moon-glinted wme
Upbmlded ma poem of a dream
And every step was dappled green and blue,
Violet and grey, white shadows of dark slaves
Who, swart and naked, climbmg two by two
Did bear trayed treasures on their curly heads
Of frmts and flowers,-sheer wealths of yellow-reds
Deep purples, ripe cerises, mellow mauves,
Plucked from unrifled orchards, secret groves,
Jewels and mcense, drawn from fiery caves,
Thrice precious eyeballs of gold-mauled dragon
And scented breath of paradisal monster
Clear wandering wmes m many a carven flagon
In whose wild flow I saw the noon and dawn stir
Rich-glimmeringly ... These they bore and seemed
While moving towards their Queen, that they were single-dreamed.
Lo' Wondrous music ran across the air
As though each note were silver-saddled mare
Prancing in the still moonlight, curbed unseen
By the pale angel-riders of the Queen.
Then on Her breath's soft undulating breeze
Time floated hke a solitary boat
Laden with und1mm1shed treasures
Of damond, emerald, sapphire, pen1dote,
Warm countless gems wrenched from unmined Infmittes
The gate swung to again upon the V1s1on
Of that lone City lambent and elysian.
Then what were breasts on either half of it
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Became half-spheres with fiery vapours ht,
And curlmg clouds of smoke as though they came
From cloven chaos, and the funeral-flame
Ofworlds reduced to cmnders,-and behmnd,
Their correspondences ofhalf-spheres held
Twm lotuses untroubled by the wmnd
Ofouter worlds reeling with must and murk
Ve1lmng their own, white symbols ofHermystic Work
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23rd Sept, 1933, 8 mommg HARINDRANATH CHATTOPADHYAYA

Hann: Has the Mahalakshmr V1s1on been rendered well enough-Why have certam
colours come mn-(they were vrvud mn the V1s1on)-and what level does 1t
have .. Can rt be mcluded?

Sn Aurobmdo: Yes, the high level rs there It rs magmficent poetry.

WHO AM I?

I OFTEN sit here qmetly strll and glowmg
before the boundless srlence within.

And as I sit, I observe my countless selves
commg and gomg, dymg and bemg rebom
changmg every second ofevery moment

All these selves wear my face
and emerge as my thoughts, words, actrons
but I know that I am not they
I know that I am closer to my Self

Who am I?
MIREK



ASCENT AND DESCENT

OPooR, selfish, 1gnorant mmnd'
Anse, awake to go up high
Into the all-embracmg sky,
Where reigns pure Buss, celestal, unconfined.

Discover the beautiful, All-merciful Lord;
In the Tapasya of the Rshs, free from strife,
Where knowmg God meant also knowmg life;
The realised Souls never turned away from the world

0 'Sun-eyed children' of the new Dawn'
While performmg daily chores you can still ascend
To the World ofBliss and, smiling, attend
The 'honeyed banquet' ofMusic m the Spheres;
Then return to Earth like the ancient Seers
To jomn the spintual adventure for the New Creat10n

BACKGROUND MUSIC

JETS streak screechmg overhead
Highway traffic drones and roars
A tram whistles and whooshes sirenmg past,
The neighbour's tractor chugs and clatters,
His spnnklers zap like water-cannons round and round

Amdst all thus hubbub, undisturbed
Bees are foragmg
And throngs ofbirds
Fmches, warblers, swallows
Are energetically bmldmg nests
In bushes or eaves .
Gettmg on with the busmess of Spong

And on moonlit mghts
The mghtmgales are practismg
Tweets, chirps, tnlls
Prepanng enchantment
For the high Summer season

l04
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FIRE WITHIN AND WITHOUT
IT was fire's long red tongue
Spreading everywhere with cosmic thirst,
It ignored the screammg of people,
The wailmg of trees and the h1ssmg of houses
The whole earth, fire-hooded, walked on to the stage
To enact the macabre drama of destruction
There was no protectmg hand m view,
No scope for love and hate,
Fate seemed an absurd story worthy to be forgotten,
But the heart's space remamed unaffected:
Trymg to collect oneself mn a last desperate move,
One suddenly felt all was calm and cool
As 1f, after a scorchmg summer, ram had come,
The cataclysmic scene had disappeared fast,
One saw all external fire
Had turned mto a sacred flame
Burning wthmn with a gesture of love.

SEIKH ABDUL KASAM

SOMEONE

WHAT a solace
1n self-centred days

to 1magmne
"SOMEONE 1s for me1"

0 what bl1ss 1s there
to gam care
and concern

from that SOMEONE'

What certamty,
peace mighty

he m commumon
with that SOMEONE
while hght fails
and hfe walls
1n a cnss-cross

of distrust and dsunty'

ASHALATA DASH
105



EVOLUTION
WHEN the sun glows red mn the western sky,
The cnmson clouds gently westward float
For a longer glimpse of the smkmg sun,
A remembrance to guude them through
The long dark hours of the mght.
The rustlmg leaves are stilled by a touch,
The dmn of the day smks to silence.
Homebound btrds cry out to the light
Lest thetr wmgs of freedom be netted by the night

Then from the very bottom of the roots upwards,
Through the trunk, the branches and the leaves,
An mtense aspiration nses up from the trees
Creating a vibration m the hfeless so1l,
The mert rocks and lucid waters-
A quenchless thtrst for the delight of light;
A tremendous push which plunges forward
The mighty wheel of evoluton

With the last embers of the dymg dusk
The earth mn a s1lent moment of contemplation
Reviews the day gone by, feels yet imperfect,
And implores the sun to retrace its light
And wipe clean the slate of today
For a fresh attempt at a purer morrow

Thus the cycle ofmght and day,
Ofdeath and life m a different sphere,
Ofbreakmg and remouldmg of the Artist Divme,
Untl the time when the deformation ofbecoming
Bnngs forth the Eternal Dawn ofbemg
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CRESCENDO

The Lord let the house of the brute to the soul of man
And the man sad''Am I your debtor?''
And the Lord-"Not yet· but make it as clean as you can,
And then I will let you a better ''

Tennyson

THE history of man's evolution 1s marked by cycles mn whch he completes a stage of
development-or better sad, mn whch the Drvmne allows time to act out hs play.

The Age of the Commandments was such an Epoch-as mdeed many before
it-and others that followed which had found thelf way mto the Records of
God-whilst others were hidden mn secret caves, difficult to fmd.

Man was ever mn search to understand the forces that directed his hfe, and tned
dl1gently to penetrate their mysteries But how could he grve comprehensive form to
the formless, or measure the way of the immeasurable by his hrmted capacity? Yet, try
he did to grope hrs way toward 1t mn many diverse and vaned ways

To uphft his soul he endeavoured to remove the veil that covered it Some
attempted 1t through holmess and meditation-even through occult practices-good or
otherwise Others sought heroic action m patnotic deeds-and the humble house
holder lifted his eyes heavenward m day-to-day hvmg

In a more subtle way the artist, the poet, transmitted the mnspraton that came to
them from higher reg10ns-and men are mdeed mdebted for the role they played
throughout the ages to uphft thelf spmts.

Oh, but the Drvmne Truth fmds its way to the hearts and rmnds of men through its
own subtle channels, though those great bemgs who came to teach may have dif
fered-what they came to say was always the same and one 1n essencebefitting the
needs of the time

The teachmgs of Sn Knshna, Zoroaster and Lao Tse and Mohammed were no
different m essence from those of the Hierophants m Egypt or Solomon or the teachmgs
of Jesus the Chnst The unbroken chain-mcludmg the Druid pnests and the Greek
phlosophers, and those who possessed the higher wisdom, passed on their knowledge
to those w1lhng to learn-has never ceased to provide a reservoir of spmtual truth to
benefit mankind

Havmg marked this and the culmmnat1on of all former epochs or cycles and thelf
messengers, we now hft our souls toward the commg Age of Truth. This, when all the
rmstaken side-roads will no longer wmnd around mn futile exhaustmg circles, but be
transformed by the Light of Ananda, God-Love and Truth that will embrace all
existences by their Transforming Might.

And thus we greet the new Avatars descending-the gold-radiant Sn
Aurobmndo, bringer of the Supramental Laght, and the diamond-white D1vine Mother
d1spensmg 1t to the worlds. As the glowmg disc of the Sun at dawn emergmg from the
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sea, thus emergence will not go down at dusk as of old but bathe the worlds with
rad1ance

And we pray from the lotus of our hearts let the old glory and punty of the Vedic
times return to this sacred land of India to greet the Commg Dawn. . May its renewed
spmtual splendour be a shmmg beacon to all the worlds ever callmg for it, awa1tmg the
Hour whch 1s to come'

GEORGETTE COTY

THE SECRET SPLENDOUR
COLLECTED POEMS
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K. D. SETHNA (AMAL KIRAN)

Poems seeking a new intensity of inner vision and emotion that would
catch alive the deepest rhythms of the spirit secret behind man's Jife and

the world in which he labours and aspires.
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THE POETIC HORIZON OF SRI AUROBINDO
SRI AuROBINDO himself once said that he had been first and foremost a poet and a
pohtician, and only later he became a yog. He is a prophet and seerpar excellence and
1s better remembered for the mtegral philosophy which he has expounded through his
works such as The Life Divine and The Human Cycle than for his poetry. K. R.
Snmvasa Iyengar evaluates the many-faceted personality of Sn Aurobmdo and finds
multum n parvo (''much mn little'') He aptly expresses his view: "To acknowledge
and salute the poet and the master of the 'other harmony' of prose 1s not, of course, to
deny the teacher or the fighter or the patnot, the yogi, the philosopher or the prophetic
engineer ofthe LIfe D1vmne.'''

His poetry, however, covers a long span of time from 1890 to 1950 when he
withdrew from his physical body His vast spectrum of wntmgs mcludes lyncs,
narrative poems, a cosmc epic, a large body of phlosophcal poems and a few poet1c
plays, bes1des translations; th1s well illustrates the range of hs poetic genus. It 1s
considered that his earliest poems, such as Songs to Myrtlla and Nght by the Sea,
bnstlmng over with sensuous imagery, were wntten under the spell of Shelley and
Keats

Sn Aurobmdo's early poetry bears the stamp ofclassical learnmg, classical myths
and allus10ns. Sensuousness along with them was the earliest style ofhis poetic work. It
can be seen or analysed through an illustration

The vernal radiance ofmy lover's hps
Was shut hke a red rose upon my mouth,
HIs vo1ce was ncher than the murmunng leaves,
His love around me than the Summer aIr.

S1s1r Kumar Ghose argues that m the begmnmg of his poetic career Sn Aurobmdo was
wntmg hke an Englishman Later he switched over to Indian myth and ethos Wntmg
about his early sonnets on Bankam Chandra Chatterjee and Raynarayan Bose, Ghose
wntes· "They are more Enghsh than Indo-Enghsh, work ofMr Ghose rather than Sn
Aurobmdo But he soon turns homeward.''2

Though 1t 1s not a complete break, we fmd m his later poetry instances of the
perfect mmghng ofWestern and Indian mythologies. References to 'Eden' occur times
without number. In Urvasie, on the bamshment of an apsara from 'Swarga's streams
and golden groves', Indra mtercedes and raises a question:

Her walt thou ban1sh
From the fehc1ty of grove and stream
Makmg our Eden empty ofher smiles?

We find a wonderful discourse by Narad on the problem ofpamn mn Savtr contamnmng a
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reference to Chnst's cruc1f1x1on along with general references to the suffenngs of
earth-saviours. This suggests the lofty message that "Pam 1s the hand of Nature
sculptunng men/ To greatness"

Sn Aurobmdo was no doubt soaked mn Western and Hmdu myths and trad1t1ons,
but the narratives Urvasze and Love and Death are hke Savtr Ind1an m setting,
sentiment and expression In these works Sn Aurobmdo deals with the theme 'Love
conquers Death'. We fmd a gradual or chronological development of this theme. If we
come across 1t m the first two poems then 1t 1s further enlarged mn Savtr and attached
with the vs1on of drvmnty on earth. The tapestry of Savtr rs woven m such a way that
1t moves on a physical as well as a spmtual plane On the physical plane there 1s the
story of how the heroic Sav1tn wms back the soul of her husband Satyavan from Death.
On the spmtual plane we find the bhss of drvmne or superconscent lfe. The pivotal
point of the ep1c 1s dawn which mn the Veda 1s Sav1tr, 1dent1cal w1th Gayatn, the holiest
of the Vedic mantras. Savtr herself 1s not merely the wife of Satyavan, but also the
1ncarnat1on of the Divme Mother. Thus Am1ya Chakravarty nghtly expresses his
opm1on about the thematic excellence of this poem of Sn Aurobmdo. He says: "If the
dommant problem mn modern poetry both as a subJective concern and as revealed mn 1ts
manner of express1on 1s the problem of self-consciousness, the dommant theme mn Sr
Aurobmdo's poetry is self-transcendence ''3

Sn Aurobmdo, hke Milton, has made a successful experiment m the use of blank
verse. Although he may be crtucused for his high-pItched style by the common readers
and 1s classified as Johnsoman, yet hke Wordsworth he 1s also of the opm1on that the
language of poetry must be related to everyday speech. If 1t 1s devoid of contemporary
rhythms and current 1d1oms 1t will be depnved of v1tahty So, 1t can be stated that the
language of poetry 1s a language distilled out of the language of common speech No
doubt, a degree of 'ossification' has overtaken the blank verse of certam poets In
relation to this C Paul Verghese very nghtly comments upon the style and technique of
Sn Aurobmdo: "A study of Aurobmdo's narrative poems makes 1t clear that instead of
trying to explore the mus1cal poss1b1ht1es of blank verse vs-a-vs the changes that have
come over the speech rhythms smce the seventeenth century, he allowed himself to be
mfluenced by Milton's poetic techniques In the manner of Milton, Aurobmdo uses
epic similes, h1gh-soundmg proper nouns at a stretch and also mvolved constructions
and mvers10ns."4

Sn Aurobmdo attempted to naturahze some of the classical metres m Enghsh. He
also des1red to achieve somethmg of the Vedic Mantra, for, accordmg to him, the Vedic
Mantra 1s the natural med1um of mystic poetry. His Ahana, one of the longest and most
celebrated poems, grves us the message of drvmnty or eternity In Hors Aeternum 1s
also an embodiment of mystuc un1on and drvmne consciousness S1mularly, The Brd of
Fre expresses the idea of d1vme consciousness m mner and outer action Poetry
achieves greatness when 1t effectively combines the highest mntens1ty of rhythm1cal
movement with the highest mtens1ty of verbal form and thought substance and the
highest mntens1ty of the soul's vs1on of truth Poetry endowed with these three



THE POETIC HORIZON OF SRI AUROBINDO 111

mtens1t1es voices a supreme harmony of five eternal powers. Truth, Beauty, Dehght,
LIfe and Spunt, the five 'Suns ofPoetry'

Thus 1t becomes apparent that Sn Aurobmndo's poetry 1s the poetry of yoga S11r
Kumar Ghose, the late emment cntic, observes the umty and growth of the poetic
sens1b1hty of Sn Aurobmdo m this way. "Sn Aurobmndo 1s always a call to spmtual
adventure and 1t 1s pr1manly in thus hght that hus poems should be viewed. But the
poems qua poems should not be neglected He has wntten poems, not yoga illustrated
m verse ''5

Poetry 1s not the thmg said but the way of saying 1t. Sn Aurobmndo 1s being
mterpreted as a kmd of mystic. But the thought-strrmng content of his poems also
deserves to be studied. He 1s judged as overwhelmmg, with genume mysticism havmg a
umversal appeal Sn Aurobindo himself 1s very cntical when he exammes a poetic
work ofart ''The work of the poet depends not only on himself and his age, but on the
mentahty of the nation to which he belongs and the spmtual, mtellectual, aesthetic
tradition and environment whch 1t creates for hmm.''

S1mlarly M. Tame, the French literary huston1an, says: 'Literature 1s the creation
of three factors the race, the milieu, the moment.'' 7 In fact, this need not be accepted as
a total truth, for the mdrv1dual too has hs own part to play mn literary creation. But 1n
soc1olog1cal perspective 1t can be accepted or analysed. Regardmg this, K. D. Sethna
nghtly expresses hus view ''Generally the plane on which the mndrv1dual mind operates
1s a reflection of the level at which the nation or the race hves-at least this mmd's
ultimate system of symbols answers to the reahtles most v1v1d at that level "8

As a seer Sn Aurobmndo 1s most dstmngunshed because of hrs poetic output whch
1s charged with the ageless spmtuahty of India K S Snmvasan nghtly observes the
spmtual elements of Indian hterature which constitute the very soul of India. He says:
"A reassessment of the Indian hentage through Indian percept1on 1s overdue, 1t must
mclude a readmess to reckon with realties as manifest mn tradrt1on. For mstance, the
recumng theme ofKarma mn the hterature of every language, the motivation of the four
goals of life and their paths (Dharma, Artha, Kama and Moksha), the belief in five
elements (earth, water, fire, aur, space) and m rebirth should all be seen as part of the
hfe that shaped India "9

A normal human bemng 1s bound to have the feelmg of confhct and frustration,
pam and suffenng, sense-images and sense-pleasures. But the Aurobmdoman stance 1s
almost above the human planes of duahty and conflict from the very outset Primanly
we fmnd mn 1t a metaphysical theory gradually culmmatmg m realized knowledge, the
knowledge of the supreme Self, m the manner of St. Augustme and Vivekananda The
perusal of his poems establishes the notion that he 1s one who can see the present, past
and future To quote Blake's termmology, the poet now holds Infinity mn the palm ofhs
hand and Eternity m an hour. In his critical observation K. R Snmvasa Iyengar
underlmes this fact mn thus way "Hrs recent poems are an attempt to achieve in English
somethmg eqmvalent to the mantra '' 10

What Iyengar says 1s itself an echo of what Sn Aurobmdo wrote 1n a different
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vem: " everythmg I wrote came from Yog1c experience, knowledge and mnsp1rat1on.
So too my greater power over poetry and perfect expression was acqmred m these last
days not by readmg and seemg how other people wrote, but from the heghtenmng ofmy
consciousness and the greater mnsp1raton that came from the he1ghtenmg '' 11

In fact, poetry as heightened perception takes form mn the artist because of his
1dentficaton with some s1gnuficant aspect of Realty The artist disengages a theme or
object from all its external associations or superficial qualities and ''stands face to face
with 1ts inmost core, 1ts essental self ''? It 1s thus 1dentuficaton that helps to uncover or
discover Reality "Beauty 1s Etermty gazmng at 1tself mn a mirror,'' says Kahlil G1bran."?
What makes poetry great 1s the poet's mmost response to the flux of Reality. This
mtense and mtegrated response can be termed as touched by samtlmess, for 1t s1lences
personality and has the quality of prophecy. All great poetry 1s inevitably numinous 1n
character In order to descnbe the nature of poetic delight, Sn Aurobmdo mtroduces a
set of Sansknt terms· rasa, bhoga and ananda. And to descnbe the vanous levels of
poet1c mnspration, he uses terms hke Sattw1c, Rajas1c and Tamas1c. On the bas1s of a
letter wntten by Sn Aurobmdo to his Anglicized brother, Manmohan Ghose, G. N.
Devy, a modern cntc, evaluates him as a poet-cntic "Sn Aurobmdo attempts a
passionate defence of Indian art and art values.... He was clearly reactmg to this
Indologcal conception of Ind1an literature. Hus need to 'Ind1anze' himself and to
decolonize hs cntcal 1d1om are fully evdent mn hs early cnt1cal comments.''+

Thus, 1t can be summed up that through his poetic output Sn Aurobmdo creates a
cosmos of 'spiritual realty', 'mntuutuve mtellect' and 'mntuutrve vis1on' which provide a
body of mantnc poetry or 'the Mantra of the Real' This all 'came as a proper culm1
nation ofhis long, sustamed and mspmng career as a poet mn the English language'.

GAJENDRA KUMAR
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POLITICAL VEDANTISM
ITS CONCEPT AND PRACTICE

Chapter IV

(Contmuedfrom the zssue ofJanuary 1998)

IN no dubious terms Sn Aurobmndo expressed the views of the Nationalists on the
Reforms in the Bande Mataram before his 1mpnsonment, as also in speeches dehvered
at vanous places in Calcutta and d1stnct towns after his release. But the Moderates were
in favour of the Reforms. The issue assumed paramount importance in the Agenda of
the Hooghly Conference held from 4 to 6 September 1909 Later Sn Aurobmndo
commented about 1t as follows "At the Hooghly Provincial Conference we met again
to consider the Morley-Minto reforms The Moderates urged in favour of accepting the
reforms. We were against. We were mn the mayonty mn the Subjects Committee, while m
the Conference they were so. S N. Banerj1 was very angry with us and threatened that
he and his party would break away from the Conference 1f theu resolution was not
accepted. I didn't want them to break away at that time, for our party was still
weak.. "27

In his appraisal of the dehberations of the Conference, as 1t appeared in the Karma
yogzn on 11 September 1909 under the title 'The Hooghly Conference', Sn Aurobmndo
expounded "The Nat1onahst Party intended to put forward a formal protest against any
acceptance of the reforms.. The Moderate leaders came determined on four thmgs, not
to allow any resolution recognismng general pass1ve res1stance, not to allow any
resolution amounting to an absolute refusal of the Reforms... On all these points 1t was
made quite evident that 1f the Nationalists pressed thenr points the Conference would be
broken up by the secession of the Moderate leaders ''28 Therefore, in the interest of
taking some def1mte step to hold the Congress united, the Nat10nahsts gave way to all
those disputed matters

Elucidating the Natonal1sts' stand Sn Aurobmndo reiterated: ''We were never mn
favour of shams It 1s only nghteousness that exalts a nation and nghteousness means
gorng straight, nothrng can long endure whuch 1s based upon unreahty and hollowness.
If therefore there 1s any um1on 1t must be one which recogmses that there are two parties
rn the country and that each has a nght not only to exist but to make itself felt This 1s a
nght we have not refused to the Moderate Party when we were in the maJonty: 1f they
refuse 1t to us, then the talk of umty must cease.. ''29 Thereafter all negotiations for the
reconc1l1at1on of differences between the two partes failed

When the Hooghly Conference failed to yield any encouraging result, Sn
Aurobmndo once agarn began to contemplate on how to revive the national movement
In his own words, "He [Sn Aurobrndo] glanced at the poss1b1lty of fallmg back on a
Home Rule movement which the Government could not repress, but this, which was
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actually realised by Mrs Besant later on, would have meant a postponement and a
falling back from the ideal of mdependence He looked also at the poss1b1hty of an
mtense and orgamsed passive resistance movement m the manner afterwards adopted
by Gandhi. He saw, however, that he himself could not be the leader of such a
movement ''30 This was one s1de of the whole scenegloomy and uncertain

On the other side the scene was a wee bit enthusmg, for the Government, leavmg
aside the idea of deportation, began to look for some opportumty to prosecute Sn
Aurobmdo on sed1t10n It was about this time that Sn Aurobmdo wrote another letter,
signed by himself, under the same title 'An Open Letter to My Countrymen' It
appeared on 25 December 1909 m the Karmayogzn-f1ve months after the first letter
In the second letter also he rejected the Reforms as madequate and advocated
contmuance and reorgamsatlon of the National movement This gave the Government a
chance, though the letter was wntten 1n a sufficiently moderate tone. Long after this
event, when the case of sedition was sued, the Hgh Court refused to regard 1t as
sed1t10us and acqmtted the Pnnter. Unhke the first letter, the second letter did not
contam any suggestion to the Natonalsts But its demand, its ultimate goal and the
way to achieve 1t as propounded mn the letter were considered by the Government to be
sufficiently seditious. It had stated

.. We have two thrngs made clear to us, first, that the future of the nation 1s rn
our hands, and, secondly, that from the Moderate Party we can expect no cordial
co-operation m bmldmg 1t Whatever we do, we must do ourselves, 1n our own
strength and courage.

What 1s 1t for which we stnve? The perfect self-fulfilment of India and the
Independence whch s the condition of self-fulfilment are our ultimate goal..
What we seek 1s to evolve self-government either through our own mst1tut10ns or
through those provided for us by the law of the land We demand, therefore, not
the monstrous and rmsbegotten scheme which has Just been brought mto bemg,
but a measure of reform based upon those democratic pnnc1ples which are
1gnored m Lord Morley's Reforms. Until these demands are granted, we shall
use the pressure of that refusal of co-operation which 1s termed pass1ve res1stance
We shall exercise that pressure w1thm the hm1ts allowed us by the law, but apart
from that lirmtatlon the extent to which we shall use 1t, depends on expediency
and the amount of resistance we have to overcome 31

By the muddle of February 1910-after a month and a half of the publication of his
second letter mn the Karmayognone mght Sn Aurobmdo, while at the Karmayogn
office, ''received mnformaton of the Government's mntenton to search the office and
arrest hum While cons1dermng what should be hs attitude, he received a sudden
command from above to go to Chandernagore m French India. He obeyed the
command at once, for 1t was now his rule to move only as he was moved by the d1vme
gmdance and never to resist and depart from 1t; he did not stay to consult with anyone,
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but m ten mmutes was at the nver ghat and mn a boat plymng on the Ganges; 1n a few
hours he was at Chandernagore where he went 111to secret residence He sent a message
to Sister Nrvedrta asking her to take up the ed1tung of the Karmayogn mn hs absence
Thus was the end ofhs actrve connect1on wnth hus two journals At Chandernagore he
plunged entJrely mto solitary meditation and ceased all other activity Then there came
to him a call to proceed to Pond1cherry A boat manned by some young revolut1011anes
of Uttarpara took him to Calcutta; there he boarded the Duplex and reached
Pondicherry on Apnl 4, 1910 "32

Thus Sn Aurobmdo disappeared from the scene. and consequently the search was
not made and the warrant was held back The prosecution was postponed till his
reappearance 'Ths happened mn February, a month ormore after the appearance of the
second letter. Sn Aurobmdo wanted the police to disclose theJr hand and act, and the
stratagem he wrote about was an answer to a letter forwarded to him at Chandernagore
which he knew to be from a polce spy asking hum to reappear and face hs tral He
rephed that he had no reason to do so as there was no pubhc warrant aga111st him and no
prosecut10n had been announced, he thought this would have the effect of the pohce
coming out mto the open with a warrant and prosecution and mn fact 1t had th1s
effect.'

We have already noted (m the begmn111g of this chapter) that on 16 May 1908,
when the 'Ahpore Bomb Case Tnal' was going on m the Sess1on-Judge's Court, a letter
from the Government of Bengal was despatched to the Governor General and then
circulated among hus top advisers In 1t, the former, apprising the latter of the
threatening s1tuat1on then prevalng mn Bengal, requested hmm to consider 1fAurobmndo
Ghose could be deported This question assumed grave proportion after Sn
Aurobmndo's acquittal But the quest1on could not be decided because there were strong
arguments both for and agamst deportation Then, nearly after two years, the
Government of Bengal gave its sanction on 2 Apl 1910 for prosecution The warrant
was issued two days later, on 4 Aprl 1910, for the arrest of Sn Aurobmdo because of
an article which had appeared mn the Karmayogmn on 25 December 1909, under the title
"My Countrymen"

We may now take note of what was recorded by the Sn Aurobmndo Ashram
Archives mn regard to thus mterestung ep1sode

ON THE KARMAYOGIN CASE AND ISSUE OF WARRANT FOR
THE ARREST OF SRI AUROBINDO

The Government of Bengal gave its sanction to a prosecut10n on 2nd Apnl 1910
(Document No le, p 91, Mo 1956 p. dated Cal 7th Apnl 1910) Two days later, on
4th Apnl 1910, warrants were issued agamst Sn Aurobmdo, the wnter of 'To My
Countrymen'

In fact Sr Aurobmndo was a thousand miles away The very morn111g the warrant
was issued, he amved at the South Indian town of Pondicherry A month and a half
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earlier, late m the evemng of 15 February, warned of a planned Government action
agamst him, he had, m obedience to a command from above, left Calcutta for the
nearby French enclave of Chandernagore Here he spent six weeks absorbed m yog1
sadhana while the Bengal Government was (supposedly) mvestigating his connection
with the Karmayogn and (certamly) trymg to fmd out where he was On 1st Apnl, the
day before local sanction to prosecute was obtamed, SrAurobmndo departed mn excrtmng
Circumstances from Calcutta for Pond1cherry, the sleepy port m the south that was the
capital of the French Establishment m India

In fact the very day Stuart (H A Stuart, Secretary to the Government of India,
Home Dept) sent his telegram (9th Apnl)'Sn Aurobmndo was located A certam
Deputy Supenntendent Paupa Rao Naidu of the Madras C.I.D. mformed his supenors
that the man they wanted was m Pond1cherry '

Below 1s a copy of a Press release, mn regard to an article on Sn Aurobmdo, which
appeared mn the 'Times (London)' on 7th Apnl 1910 explainmg the reason why the
warrant agamnst Sn Aurobmndo had been 1ssued

THE INDIAN PRESS WARRANT AGAINST A
NATIONALIST LEADER

''A warrant for the arrest of Mr Arabindo Ghose has been issued because of an
article pubhshed in his newspaper, the Karmayogn. on December 25 [1909]

In this article he contends that the moderate polcy has failed; 1f the National1sts
hold back, either the Nationalist movement wll disappear or the void will be filled by
smn1ster and violent activity He asserts that 1f the Government crush the Natonal1sts
and give a desperate, sullen nation mto the hands of fiercely enthusiastic and
unscrupulous forces, theirs wll be the responsibility. The Nationalst ams at mndepen
dence, but, as incomplete self-government 1s a prehmmary, he demands democratic
reforms, fanlmng wh1ch pass1ve res1stance must be practised by the Nationalsts as
agamst the Government. Education must be promoted, arbtraton must be practised,
and Bn1tush Law Courts avoided; the boycott must be continued

These doctnnes have been frequently preached in the Karmayogzn and Mr.
Arabmndo Ghose's last wll and testament, whch 1s much more violent m tone, 1s sold
by hundreds in a puce reprint '

Under compelhng circumstances Sn Aurobmdo had to announce through The
Hndu that he was m Pond1cherry For mterested readers his letter to The Hmdu 1s
reproduced

, Smee the whereabouts of Sn Aurobmdo could not be ascertained the warrant remained unexecuted
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Babu Aurobmdo Ghose wntes to us from 42, Rue de Pav1llon, Pond1cherry, under date
November 7, 1910:

I shall be obhged 1f you will allow me to mform everyone mnterested mn my
whereabouts through your Journal that I am and will remam m Pondicherry I left
Bntsh Ind1a over a month before proceedmgs were taken agamst me and, as I had
purposely retired here m order to pursue my Yogc sadhana undisturbed by
pohtlcal act10n or pursuit and had already severed connection with my poht1cal
work, I did not feel called upon to surrender on the warrant for sedition, as might
have been mcumbent on me if I remamed m the political field. I have smce hved
here as a religious recluse, vis1ted only by a few frends, French and Ind1an, but
my whereabouts have been an open secret, long known to the agents of the
Government and widely rumoured mn Madras as well as perfectly well known to
everyone m Pondicherry. I find myself now compelled, somewhat agamst my
will, to give my presence here a wider publcty. It has suited certamn people for an
ulterior object to construct a theory that I am not mn Pond1cherry, but 1n British
India, and I wish to state emphatcally that I have not been m Bnt1sh India smce
March last and shall not set foot on BntJsh temtory even for a smgle moment m
the future until I can return pubhcly Any statement by any person to the contrary
made now or mn the future, will be false. I wish, at the same time, to make it
perfectly clear that I have retared for the time from pohtJcal activity of any kmd
and that I wll see and correspond with no one 1n connect1on w1th pol1t1cal
subjects. I defer all explanation or justification of my acton m leavmng British
India until the High Court m Calcutta shall have pronounced on the culpabihty or
mnocence of the wntmng mn the Karmayogn on which I am mdcted.

(To be concluded)

SAMAR BASU
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(Contmuedfrom the issue of December 1997)

MENTION has already been made of Sn Amobmdo's translat10n of the first six chapters
of the Bhagavat Gta when he was at Baroda He took the Gita as his compamon m the
Ja1l at Ahpore and followed 1ts drectons mn hrs yoga-practice Later he wrote hs
mterpretat1ve Essays on the Gzta (m two seres) 1n the Arya (August-1916 to July-
1920) The first senes (revised) was pub1shed mn book-form m 1922. the second
(revised) m 1928 and both together m one volume 1 1950 It 1s perhaps his most widely
read work His commentanes on the Gzta 1s a grand synthesis of the Vedas and
Upanshads based on the intuitive experiences of the previous Rush1s Sn Aurobmdo's
mterpretation of the Gita 1s contamed m these essays and m vanous parts of the
Synthesis of Yoga It 1s necessary for us to understand the real nature of this
mterpretat1on It 1s not what we may call a merely rational mterpretat10n-a commen
tary mn only the light of mental mtelligence Sn Aurobmdo has seen with the subtle and
mtegral v1s10n of a Seer and understood thmgs with the lummous comprehension of a
truth-consc10us sage What he has realised and venf1ed m the mner Self, he has given
us 1 a language that 1s comprehensible to the human mmnd Ths 1s true of hus teaching
generally He has grasped the ultimate Truth of things and has applied 1t for the
eluc1daton of man's many-sided lfe In hs presentaton of Indan culture as well as 1n
hrs expos1uon of man's soc1al and pol1t1cal life. he has dealt w1th human existence as an
evolvmg whole.-as a steady movement towards the highest pnnc1ple of the Sat, Chit
and Ananda-pure Existence. Consciousness-Force and Dehght

W1thm the short compass of this article 1t 1s not possible even to touch on all the
vaned aspects of the Gita as presented by Sn Aurobmdo We shall have to restnct
ourselves to the most salient features thereof To those of our readers who deslfe to go
to the ongmal, we would suggest, as a prehmmary, the perusal of Chapter III of the
Synthes1s-"Self-Surrender m Works"-and of Chapters I and IV of the Essays
''Our Demand and Need from the Gita" and "The Core of the Teachmgs",
re<;pectively In the former, Sn Aurobmdo calls the Gita the greatest gospel of Spmtual
works ever given to the race, the most perfect system of Karmayoga known to man 1n
the past

The G1ta, holding as 1t does a pivotal place mn Ind1a's scriptural literature, has been
stretched on many a doctnnal Procrustes's Bed, and tnmmed or extended to fit its
exactmg d1mens10ns In modern times, Lokamanya T1lak has expounded the Gita as a
gospel of Karma-Yoga. and Mahatma Gandhi has read mnto 1t hs own Ahumsa-Yoga
Sn Aurob111do's aim 111 his Essays on the Gta was not to add one more scholastic study
or doctnnal tract to the ex1stmg Himalayan heap, but to discover and present the
essential message separated from the simply local and temporal In words that cease to
be merely words but vibrate like a flotilla of the Spmt, Sn Aurobmdo has set forth 111

his Essays the ancient and perenm1al and forever pertinent wisdom of the Gita '' the
118
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lvmng message 1t stull bnngs for man the eternal seeker and discoverer to gmde him
through the present circmts and the possible steeper ascent of his life up to the lummous
heights of hus spit ''

If the Gta 1s a great manual of sprtual philosophy, 1t 1s also philosophy with a
difference the teacher 1s a dvine personalty, the pup1l 1s hus comrade and kmnsman.
and the occas1on 1s the moment of a sangumary clash of arms Arjuna and Knshna have
been compared to Nara and Narayana who do tapasya together, or else to the two birds
of the Rig Veda (1 164 20) that chng to a common tree, one eatmg the sweet frmt and
the other regardmg 1t and silent

The fighter, Arjuna, suddenly and mexphcably acts unhero1cally, he declmes to
fight with his own kinsmen and elders and preceptors The fighter wall not fight Such 1s
the external s1tuat1on of the G1ta

The arguments between Arjuna and Knshna span the eighteen chapters of the
Gita. There are three high arches-Works, Knowledge, Love-that make a smgle
Brdge of Transcendence and Reahsat1on, for, 1t leads Arjuna from 1rresolutuon to
determmat10n, from bewilderment to enlightenment

In th1s connect1on Krishna makes a very important remark to Arjuna "Even for
the keepmg together of this world you have to engage mn acton '' That 1s to say, not
only for the keepmg up of your own bodily hfe but also for the mamtenance of
corporate existence-for your Family, your Society, your State you have to work
assiduously. What the supenor type of man does 111 this direct10n 1s an example to the
mfenor. The Teacher commands his d1sc1ple to pick up the bow and arrow and perform
his martial duty He exhorts· "Abandon all other Dharma (standard of conduct) and
seek shelter with me alone. I shall give you protection from all vice and evl ''

What the Gita teaches, then, 1s clearly not an outer renunciat10n of the act, but the
mner renunciation of desire by an equality of the soul and the offenng of all Karma to
the supreme Lord of the umverse The colloquy between Arjuna and Knshna unfolds
many a ph1losoph1cal concept, many a spec10us argument and many a famlar stance of
sens1b1hty come up and Arjuna 1s helped to breast the waves of half-understandmg and
half-confusion, till he safely comes through at last and 1s ready to engage m battle, not
merely as an Aryan fighter who has been awakened to the call of his dharma, but even
more as one ht up by the higher knowledge and charged with mes1st1ble power by the
assurance of the Lord's absolute protect10n.

The systems of Sankhya and Yoga and Vedanta, the Ideal ofWorks as Sacnfice to
the gods and to the supreme D1vme, the Determm1sm of Nature, the concepts of
svabhava and swadharma, the purpose of Avatarhood, the three Gunas and the two
Natures and three Purushas (Kshara, Akshara and Purushottama), the D1vme V1bhut1s
and the V1son of the World-Sp1nt, and many other themes are taken up mn the Gita, and
all are covered m eighteen chapters of the work

Sn Aurobmndo brllantly sums up the teachmg of the Gita m a smgle paragraph 1n
the early part of the Essays on the Gtta · 'The argument of the Gita resolves itself mto
three great steps by which action nses out of the human mto the d1vme plane leavmg
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the bondage of the lower for the liberty of a higher law First, by renunciation ofdes1re
and a perfect equality works have to be done as a sacnf1ce by man as the doer, a
sacnfice to a deity who 1s the supreme and only Self though by him not yet realised m
hus own bemg Ths 1s the mutal step. Secondly, not only the des1re of the frurt but the
claim to be the doer of works has to be renounced m the reahsat10n of the Self as the
equal, the mactve, the 1mmutable principle and of all works as simply the operation of
universal Force, of the Nature-Soul, Praknt1, the unequal, active mutable power. Lastly,
the supreme Self has to be seen as the supreme Purusha govemmg ths Praknt1, of
whom the soul mn Nature 1s a partal manfestaton, by whom all works as directed, m a
perfect transcendence, through Nature. To Him love and adoranon and the sacnfice of
works have to be offered, the whole bemg has to be surrendered to Him and the whole
consciousness rarsed up to dwell m ths drvme consciousness so that the human soul
may share m Hrs dvmne transcendence ofNature and ofHis works and act ma perfect
spmtual liberty "2

(To be contznued)

NILIA DAS
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UMA HAIMAVATI

I

A Dance-Drama in Five Scenes Based on a Story from the Kena Upanishad.

Synopsis with Relevant Passages from Sn Aurobmdo's Commentary
on the Upamshad

THE gods have found themselves v1ctonous m their eternal battle with the powers that
deny It is Brahman that has stood behrnd the gods and conquered for them, it is He
who has put down Hts darkened children and exalted the children of Light But the
vs1on of the gods 1s as yet sealed to their own deeper truth, they know themselves, they
know not the Eternal They see the victory as their own, they do nor realise that their
greatness 1s the victory and greatness of Brahman In order to show them the real truth
Brahman mamfests Himself before the exultant gods, He is seen and felt by them as a
vague and tremendous presence, the Yaksha, the Spirit, the unknown Power The gods
feel that they must know Him. And so Agn1 1s sent to discover His nature. The Yaksha
asks, "Who art thou? What 1s the force m thee?' And Agn replies that he 1s Agm
Jatavedas, the Power that 1s at the basis of all birth and process mn the matenal umverse,
and embraces and knows their workmgs And the force mn hm 1s such that all that 1s
thus born, he as the flame ofTime and Death can devour But this all-devourer cannot
devourwth all hus force a frag1le blade of grass so long as rt has behind 1t the power of
the Eternal Agm 1s compelled to return, not havmg discovered the reality.

Another god nses to the call It 1s Vayu Matanshwan, the great life-pnnciple, he
who moves, breathes, expands mfm1tely m the mother element. All thmgs m the
universe are the movement ofthus mighty hfe, and the power in hum 1s thus that he, Life,
can take all thmgs m his stnde and grow and seize on them for his mastery and
enjoyment. But he too fails to seize the tmny blade of grass and returns, not having
discovered the realty

Indra next anses He s the power of the Mmd; the senses which the Life uses for
enJoyment, are operations ofIndra which he conducts for knowledge and all thmgs that
Agm has bmlt and supports and destroys m the unverse are Indra's field and subject to
hus functioning. If then thus unknown Existence 1s something that the senses can grasp
or, if 1t 1s something that the mmd can envisage, Indra shall know it and make 1t a part
of his opulent possessions But it is nothmg that the senses can grasp or the mmnd
envisage, for as soon as Indra approaches 1t, 1t vamshes

Still, Indra does not turn back from the quest l1ke Agm and Vayu, he pursues his
way through the hughest ether of the pure mentality and there he approaches the
Woman, the many-shmmg Uma Hammavat, from her he learns that this (Yaksha) is the
Brahman by whom alone the gods of mmd and hie and body conquer and affirm
themselves, and mn whom alone they are great. Uma 1s the supreme Nature from whom
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the whole cosmic actuon takes 1ts birth, she 1s the pure summit and highest power of the
One who here shmes out m many forms From this supreme Nature which 1s also the
supreme Consc10usness the gods must learn their own truth, they must proceed by
reflecting 1 mn themselves instead of lmmtng themselves to their own lower movement
For She has the knowledge and consc10usness of the One, while the lower nature of
mmd, hfe and body can oniy envisage the many

UMA HAIMAVATI

Mangala-verses

That which 1s heanng of our heanng, mmd of our mmd, speech of our speech, that
too 1s lfe ot our life-breath and s1ght of our sight The wise are released beyond
and they pass from thus world and become 1mmortal.

(Sn Aurobmndo, The upanshads, SABCL, Vol 12, p 145)

All this 1s Brahman immortal, naught else, Brahman 1s m front of us, Brahman 1s
behmd us, and to the south of us and to the north of us and below us and above us,
It srretches everywhere All this 1s Brahman alone, all this magrnf1cent umverse

(Ibd,p 280)

Scene 1

(Heaven Enter a number of gods, runnmg)

Gods (an chorus)
What a ternble d1saster has befallen Amaravat'
Heaven shudders to hear the demon-roar
At the eastern gate nngs the clangour of weapons.
0, grasp your spears and your mvmc1ble swords,
put on your armour, take up your shields;
make yourselves ready for the battle.
now has come the time for the test of godly valour
Marshal the chanots, beat the war-drums;
kmdle the heroic flame m your hearts:
now begms the great drama of demon-destruction.

(Gods go out)

(From another side enter a group of goddesses and nymphs)

Goddesses and nymphs (an chorus)
Oh, what 1s gomng to happen, oh 1
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What a calamitous day has come I

The par1yata-flowers are all withered,
Our flower-ornaments have dropped down.
Oh, what 1s gomg to happen, oh 1

The bees have left thelf hummmg
and the gathenng of nectar from flowery chalices,
they have stopped their frolicsome dances
Oh, what 1s gomng to happen, oh'

Listen, listen to the drum-beats of the demons
Has the sun set before its settmg tune?
Thunder falls from the cloudless sky
What a calamitous day has come'
Oh, what 1s gomg to happen, oh!

(The goddesses and the nymphs are lookmg at the battle-march of the gods )

(chorus)
The Thunder-wtelder 1s gomg to the war,
the hoof-beats of his horse Uchchatshravas
are rarsmng the dust of meteors.
The Thunder-wielder is gomg to the war
Heanng the call of the drvmne conch
the heavenly Ganges 1s leavmg its banks

(They dance wth mus€)

At the sacnfice of demon-destruct1on
Vanshvanara 1s the officiating prest
Mounted on his ruddy horse
the Lord of Ftre 1s gomg to the war,
and mn h1s mtensely flammg eyes
burn the quarters of the sky
The Lord of Fire 1s going to the war

(They dance wth mus€)

The wild storm 1s flymg through the sky.
the hearts of the demons are trembling.
The dtre Wmd-god is gomg to the war.
Thunderous mncantatons
are p1ercmg the body of darkness.
The dtre Wmd-god 1s gomg to the war

(They dance wth mus€c)
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(Enter Agm and a Demon fightung)

The flames of the Fire-god are gushmg forth,
his seven tongues are swaymg to and fro
The half of the demon 1s burnmg,
his bracelets and eamngs are meltmg
The fire-bodied death is dancmg, he is dancmg,
the flames of the Fire-god are gushmg forth, they are gushmg forth

(Agnu and the Demon go out fightung Enter Yayu and another Demon fightmg )

The wmd of the last day has nsen today,
heaped darkne% 1s bemg blown away,
the messenger of annuhlatuon 1s roaring mn the demon's heart
The house of falsehood is breakmg down,
the wmd 1s blowmg and wh1sthng,
the clothes of the demon are tluttenng,
the restless storm-wmd has ansen,
the messenger of anm1hlaton 1s roaring mn the demon's heart

(Yayu and the Demon go out f1ghtmg. A loud rumble is heard approachmg)

What 1s thus sound? What 1s thus tumult of tandava'
What 1s ths surge uncontrollable
Who are commg? Who are commg? Who?
The world is shakmg under thelf feet,
and the clangour of ther arms
1s drowmng the confused no1se of the world
The stars and the planets are runmng helter-skelter

(Enter Indra and Vntra f1ghtmg)

The heavenly hght 1s covered up by the magic of Vntra;
an immense darkness has filled the umverse,
but Indra, the lord of heaven, bnght-boded, 1s commng
to destroy all obscurity with hs divine arrows

Indra's enemy 1s commng holding a scmmutar mn hs hand,
his heavy foot-falls are makmg the three worlds tremble,
and meteors are shootung forth from the weapons, hitting and defending
Oh, what a temble orchestra of anmh1lat10n'

(They dance wth mus€)
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What a wonderful spectacle of war'
Drums are rumbhng, conchs are boommg,
roars of warnors and twangs of bows are echomg.
And the demons are fleemg
What a wonderful spectacle of war'

(chorus)
No escape, there is no escape for Vntra,
he wll surely de, surely,
at ths sacnfce of death
No escape.
The thunderbolt is flashmg m the hand5 of Purandara,
1t is flashmg,
and the demon is staggenng on unsteady feet.
No escape for him
The skuey quarters are all qmet
It seems that centunes are held m one sole mstant
The skrey quarters are all qmet

What a wonderful spectacle of war1

The thunder 1s rushmg forth
and waves of hght are waking up.
Vntra's breast is shattered.
What a wonderful spectacle of war'
The moment of fear is past
and the demon-forces are fleemg.

Victory, victory, victory to Vasava'
The enemies of the gods are vanqmshed.
Victory' victory'

Scene 2
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(They dance wth mus€)

(The royal court of Indra Indra is seated on his throne. On either side are seated Agn
and Vayu.)

Nymphs (dance and sng n chorus)
Victory, victory to Vasava'
The enemies of the gods are vanqmshed
Victory' victory'
The heaven and the earth are free from fear
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Victory' victory'
Hear the sama-chants of the Seven-Sages,
the dark mght has come to an end,
and the sun appears at the eastern gates
Victory' victory!
A ruddy hght now touches our eyes,
hear the brrds smgmg m the heavenly gardens
and the breeze from the Malaya-mountams blowmg softly, softly
Victory' victory'
Victory to Vasava
0 destroyer of the demons,
0 killer ofPaka,
Victory to you'

(An apsara smgs a hymn to Indra)
0 Lord ofheaven, who can ever smg your praise 7
0 wielder of the thunderbolt, who rs there mn heaven or earth to equal you?
Your thunderbolt that dispels all darkness bums the bonds of our delus10ns
You are the mystic gayatn, the tnshtup, the rhythms that conquer all evil
You are the supreme refuge of gods and men, you are the mcamat10n of the heroic

strength,
and rt rs you who are also the hghtnmg-flash m the heart of the poet and the thmker.
The mght and the day are the two wheels ofyour chanot,
you are the lummous, the 1nvmncIble, you are Shakra, the demolisher of the demon

fortresses

(Another apsara smgs a hymn to Agm)
Agm, Indra's compamon with the flammg face,
we offer our fauth and obeisance at your feet
You pervade the heart of the world, 0 shmmg Varshvanara
You are the hght that bums all darkness from the path of our progress.
Heaven rs your father and Earth your mother,
how can we smg your glory?

Agn1, you are Jatavedas, the knower ofall thmgs born, 0 mighty devourer of oblat10ns,
you are the poet who gives m our heart the death-conquenng Word
You make the earth sacred with your boons, and our wakmg becomes a wonder
Heaven rs your father and Earth your mother,
how can we smg your glory 1

(Another apsara smgs the praise ofVayu)
Thousand horses draw your golden car,
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your swift storms sweep away all dregs and make our paths clean,
you are the ever-restless'
You move unrestramed between the earth and the sky,
the rumble ofyour chanot-wheels echoes mall directions,
you are overflowmg with hfe-energy
0 fnend of the Fire, we bow down to you,
You shatter the demoniac pnde and selfishness,
you are rmghty and grand10se 1

(All together, mn chorus)
Victory, victory to Vasava!
The enemies of the gods are vanqmshed
Victory' victory'

(To be continued)
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THE LIFE DIVINE BY SRI AUROBINDO
1 The Lafe Dvne, Sn Aurobmndo's magnum opus, 1s a landmark mn the b1story of

human thought and asp1ration, embodymg the highest, most comprehensive and
creative philosophy of spmtual expenence. It has the character of a perfectly
natural and mnev1table synthes1s of the deepest, ancient and the most progress1ve
modern thought of the East and the West

2 In the course of a letter to a dscrple written mn 1930, Sr Aurobmdo drew a
d1stmct10n between Western metaphysics and the Yoga of the Indian samts In the
West, an excessive importance has been given always to thought, mtellect, the
log1cal reason as the hughest means and even as the highest end ''Thought 1s the
be-all and the end-all m philosophy, and even spmtual expenence has been
summoned to pass the tests of intellect,''f such expenence 1s to have any
vahd1ty at all' In India the pos1t1on has been Just the reverse In the East generally,
and m India purposively and contmuously, while no doubt the metaphysical
thmkers have tned to approach ultimate Reahty through the mtellect, they have
assigned only a subordmate status to such mental constructions On the other hand,
"the first rank has always been given to spmtual mtmtion and 11lummation and
spmtual expenence '' Without thetr corroboration or, rather, unless they are made
the base, mere mtellectual constructions have been d1sm1ssed as no more than
bramn-exercises Further, the Indan metaphysical thunker-a Yajnavalkya, a
Shankara, a Ramanuja-has almost always been a Yog and a Rush, one who has
armed his philosophy with a practical way of reachmg the supreme state of
consc10usness, so that even when one begms with Thought, the amm 1s to arrive at a
consciousness beyond mental thmkmg

3 It 1s to the credit of a modern German philosopher, Martm Heidegger, that he too
has come to realise the limitations of mere Reason, ''thmnkmng,'' he says, "only
begms at the pomt where we have come to know that Reason, glonfied for
centunes, is the most obstmate adversary of thmkmg '' Through the isolation and
analytical scrutmy of detached things and phenomena the ancient Greeks started
the movement of the phys1cal and bolog1cal sciences, and the result 1s the
Impressive edifice of modern crvlsatton. But thus gamn has also meant, according
to Heidegger, the declme and fall of Bemg. we manufacture so-called under
standing of 'things" mn their mmnutae (or, shall we say, of Bemg artificially
atormsed) yet manage to miss the meanmg of the background, the Field of Bemg
The m1croscop1cally efficient way ofReason helps us perhaps to con every letterm
the Book of Nature-or the Wnt of Bemg-and yet fatl to seize the sense of the
whole It 1s 1mposs1ble for questmg Man to leap towards the Truth so long as he is

Speech delivered at the Nehru Centre Hgh Comm1ss1on of Ind1a, In London on 11-7-97, commemorating Sn
Aurobmndo's 125th Buth Anniversary year The speech. bemg extempore 1n nature, draw, freely from Sn Aurobmndo's
wntmngs, as such no references to the ongmal text are given and there are likely to be mmor departures mn the quoted
texts-Ed
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content to remam locked up mn the pnson-house of his mtellect If. for the lower
knowledge, Reason was the helper, for the higher knowledge, Reason 1s the bar
The true metaphys1cian must not only master the uses of the mtellect, he should be
able to go beyond them too, 'self-lost mn the vasts of God"

4 The central problems of philosophy were formulated by Kant mn the form of three
questions What can I know? What ought I to do? What may I hope for? These
quest1ons carry the content of the Indian concepts of tattva, hta and purus@rtha
Perhaps the simplest way of descrbmng The Lafe Dvne would be to call 1t Sr
Aurobmndo's answer to the Interlinked questions of Phlosophy mn the steady hght
of his own spmtual expenences at Baroda, Ahpur, Chandernagore and Pond1
cherry. As he explamned mn one of the later issues of his monthly review, Arya

The spmtual expenence and the general truths on which such an attempt
should be based were already present to us .but the complete intellectual
statement of them and their results and issues had to be found. This meant
continuous thmkmg, a high and subtle and difficult thmkmg on several Imes,
and this stram, which we had to impose on ourselves, we are obhged to
impose also on our readers.

5 K D Sethna once wrote about Sn Aurobmdo to a Western correspondent

His 1s not an integral philosophy for the sake of philosophy, h1s 1s an integral
Yoga. and all his philosophismng 1s a statement mn mental terms of what he
has real1sed The Lafe Dvne 1s nothing except a setting forth of hs
expenence, his realisation. Havmg attained mn constant waking lfe, and not
merely m a sealed samadh1, the reahty which he terms Gnos1s, he has but
laid out m mtellectual exposition what the gnostic consc10usness 1s and what
yog1c poss1b1litres 1t holds and what the results of 1ts full descent mnto our
earth-existence wall be... There 1s a mighty intellect m The Lafe Dvne which
we at once feel to be no whit less than Plato's or Spmoza's or Hegel's, but
none of these giants was a full-fledged Yogi Sn Aurobmdo's mtellect 1s an
mstrument used by a spmtual reahsation not one sentence anywhere 1s
mspired by the mtellect alone.

6 Even a cursory look at the rich outline and majestic synthesis of The Lafe Dvne
will make one understand how marvellously 1t 1s all planned, with what extra
ordmary certamty 1t has been completed There are two volumes, each of twenty
eight chapters, but the second volume 1s nearly three times as big as the first, and 1s
1tself drvded mto two parts. each of fourteen chapters.

Volume One-''Omnupresent Realty and the Unverse''
Volume Two"The Knowledge and the Ignorance-The Spmtual Evolution"

Part One-"The Infinite Consciousness and the Ignorance"
Part Two-"The Knowledge and the Sprtual Evoluton''
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From an mqmry mto the place of man m the umverse, the argument proceeds to a
discuss1on of the ''how''. How did the movement from the Knowledge Drvmne to
the Ignorance (avzdyii) of mental man take place? and this, agamn, 1s followed by
the fundamental questron. "How, then, shall av1dya-ndden man conquer his ignorance,
reclaim the sovereignty of the D1vme Knowledge or supramental Truth-Conscious
ness?'' Man the thmker 1s a transitional bemng mn the evolvmg history of the earth. He
has behind hum the geological and prehstonc ages of mnanmmate or animal existence,
but ahead ofhmm he the glory and exaltation of the Lafe D1vmne

The first volume opens magmficently; 1t sets the tone of high senousness to
the entire work

The earhest preoccupation ofman m his awakened thought and, as 1t seems,
hus Inevitable and ultmmate preoccupation,for 1t survives the longest
penods of scepticism and returns after every bamshment,-1s also the
highest whch his thought can envisage It manifests Itself in the drvmnat1on
ofGodhead, the impulse towards perfect10n, the search after pure Truth and
unmixed Bhss, the sense of a secret 1mmortahty. The ancient dawns of
human knowledge have left us the1r witness to this constant aspiration; today
we see a humanity satiated but not satisfied by vuctorous analysis of the
externaht1es of Nature prepanng to return to its pnmeval longmgs. The
earhest formula ofWisdom promises to be its last,-God, Light, Freedom,
Immortality

Man seeks happiness, harmony, fulfilment, felcrtycall 1t the summum bonum of
hfe-he has sought 1t unavailmgly down the corndors of time, or he has found 1t only to
lose 1t soon after
7 Between the two negatrons-The Matenahst's Demal and the Refusal of the

Ascetic-there 1s the even sharper attitude of immediate reJectron of hfe, hke
Hamlet's

who would fardels bear,
To grunt and sweat under a weary hfe,
But that the dread of somethmg after death,
The undiscovered country from whose bourn
No traveller returns, puzzles the will,
And makes us rather bear those Ills we have
Than fly to others that we know not of?

8 Sn Aurobmndo recognuses that modern matenalsm, mn the main a Western
phenomenon, has grven s1gnal service to questing man by provudmng hmm wth a
considerable body of knowledge regardmg the lower planes of existence, Just as
asceticism, m the mam an Eastern phenomenon, has served aspmng man by boldly



THE LIFE DIVINE BY SRI AUROBINDO 131

adventuring mnto the unknown and grvmng hmm mntmmatons of the infinitudes of the
Spmt It is also clear that neither the Western revolt of Matter agamst Spmt nor the
Indian recml of Spmt from Matter can yield a harmony The Matenalist' s Demal is
one version of Reality, the Ascetic's Negation is another The problem therefore is
to reconcile the two 1n a larger and truer synthesis A hmt of such a synthesis is
found mn one of Sn Aurobmdo's aphorisms

Life, LIfe, LIfe, I hear the pass1ons cry; God, God, God, 1s the soul's answer.
Unless thou seest and lovest Life as God only, then is Life itself a sealed JOY
to thee

Life is not divorced from God, and God is never aloof from Life And the supposed
irreconcilables, Matter and Spmt, are not really irreconcilable, after all, Matter
lmks up with Life and Mmd and Spmt stretches across Sachchidananda that is
Existence. Consciousness-Force, Bliss, towards Mmd, and so Matter to Spmt is a
whole one of unity. As Sr Aurobmndo saud, "The two are one. Spmt is the soul and
reality of that which we sense as Matter; Matter is a form and body of that which
we realise as Spmt.''

9 Reality thus comprises both Matter and Spmt, and also the realms between It is
like a stairway, and the way up is but the reverse of the way down We perceive
that our existence 1s a sort of refraction of the divine existence, m mverted order of
ascent and descent, thus ranged,

Existence Matter
Consciousness-Force Lafe
Bliss Psyche
Supermmnd Mmd

The D1vme descends from pure existence through the play of Consciousness-Force
and Bliss and the creative medmm of Supermmd mto cosmic bemg, we ascend
from Matter through a developing life, soul and mind and the illummatmg medmm
of Supermmd towards the divme being The knot of the two, the higher and the
lower hem1sphere, 1s where mind and Supermmnd meet with a vel between them
The rending of the veil 1s the condition of the drvmne fe m humanty, for by that
rending, by the illuminating descent of the higher into the nature of the lower
being, and the forceful ascent of the lower being into the nature of the higher, mind
can recover its divine light in the all-comprehending Supermind, the soul realise its
drvmne self m the all-possessing all-blissful Ananda, hfe repossess 1ts divine power
in the play of omnipotent Consc10us-Force andMatter open to its d1vme liberty as a
form of the divine Existence And if there be any goal to the evolution such
lummous and puissant transfiguration and emergence of the Drvmne 1n a creature
such as man must be that high-uplifted goal and that supreme significance

Of the "eight pnnc1ples" from Existence to Matter arranged in an order of
descent (or from Matter to Existence m an order of ascent), the three-in-one
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Sachch1dananda 1s omnipresent Realty 1t 1s pure Existence that 1s both will and
force, and above all 1t 1s blissful Existence And yet 1t 1s thus Sachchdananda that
causes. as a result of the descent or mvolut10n. the multiplicity, the disharmony, the
temble spectacle of suffenng and frustration that we seem to witness m the world
of everyday phenomena

10 After d1smussmng the philosophiesthe noumenal and the 1dealstcwh1ch
recogmse the Mmd alone as the creator of the worlds of appearance, Sn Aurobmdo
put forward his hypothesis. born of his own spmtual expenence

The view I am presentmg goes farther mn 1dealsm, 1t sees the creative Idea as
Real-Idea. that 1s to say, a power of Consc10us-Force expressive of real
bemg, born out of real bemg and partakmg of its nature and neither a child of
the Vo1d nor a weaver of fictuons

It 1s beyond the pale and flickenng firmament of the Mmd that true knowledge
waits "throned m the lummous vast of illimitable self-v!Slon" This pnnc1ple,
bemg above or beyond the mmd. could be called Supermmd, but smce the term 1s
susceptible to misunderstandmng, Sn Aurobmndo spec1fies 1ts connotation by
recalling certamn Vedic l1mutations

Vast all-comprehensiveness, lummous truth and harmony of bemng mn that
vastness and not a vague chaos or self-lost obscunty, truth of law and act
and knowledge expres<,1ve of that harmomous truth of bemg

11 The lmk-pnnc1ple 1s the1efore descnbed as Truth-Consciousness or even as
supramental Truth-Consciousness, and 1t operates between the un1tar1an and
mndivisible Sachch1dananda above and the analytic and drvudmng Mmnd or mental
activity below Thus mediating Supermmnd 1s both the child of Sachchdananda and
the parent of the Mmd, by 1ts po1se of 1dentty 1t has total comprehension, and by
its power of d1fferentlat1on 1t prec1p1tates the processes of the Mmd Further, m
Supermmd there 1s no hiatus between knowledge and will, for Supermmnd 1s
"Real-Idea'', which 1s both knowledge and will for the Idea, for now knowledge 1s
power and to thmk 1s to bnng the thmg itself mto bemg And. fmally, Supermmnd 1s
no elusive entity but 1s nght here all the time, ''Wherever Mmnd 1s, there
Supermmd must be'', for Supermmnd 1s Involved 1n Mmnd even as Mmd 1s mvolved
mn Lafe and LIfe 1s Involved m Matter

12. Of the lower tnad, Mmd-L1fe-Matter, Mmd sheds its separat1v1ty and d1v1S1veness
as 1t sends out its creepers towards the Supermmd, and so allies itself more and
more with the cosmic mtelligence. But how about the other two terms, Life and
Matter? At the deeper subhmmal level, of course, Life and Matter too break
through the bars of their 1solat1omst cages and send out their tentacles of cosmic
kmnshp A httle reflect1on and a close look at the latest d1scovenes of atomic
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physics and molecular biology make 1t clear that Life and Matter are inextncably
involved in the cosmic play, "Life 1s essentially the same everywhere, from the
atom to the supercrvlsed man, the atom containing the subconscious stuff in the
ammal, with plant hfe as a midway stage in the evolution In all mamfestat10ns of
hfe mnsect, bird or animal-the tens1on 1s between the two pulls", the necessity
or the wll of the separate ego to survive mn 1ts distinctness and guard 1ts 1dentrty
and the compulsion imposed upon 1t by Nature to fuse itself with others The
predicament of man m thus respect 1s no different from that of any other lrvmng
creature whatsoever, for his ascent from Matter through Life to Mind has only
trapped Man in the precanous imbalance of a middle state As the English poet
Pope said:

Plac'd on this isthmus of a middle state,
A being darkly wse, and rudely great.
With too much knowledge for the Sceptic side,
With too much weakness for the Stoic's pnde...
In doubt to deem himself a God or Beast,
In doubt his Mind or body to prefer,
Born but to die, and reasoning but to err

What are the new elements in Sn Aurobmndo's metaphys1cs of life-transformation
and world-transformation? F1rstly, the conception of the inter-linked processes of
evolution-involut10n or ascent-descent, secondly the pnnc1ple of integration at
every state of the forward movement of consciousness; and thirdly, the 1dent1f1ca
t1on of the sovereign creative role of the Supermind Unlike the orthodox sc1ent1f1c
evolut10mst, Sn Aurobindo affirms that Life cannot emerge fromMatter unless 1t 1s
already involved mn 1t, for 1t 1s not a spurt of unpredictable chance that throws up
the emergent but rather a preordained event in the cosmic plan Thus even in
Matter (that heavy concentrat10n of inconsc1ence, that tnple knot of ignorance,
inertia and mnconsequence) all the higher emergents, the highest not excluded, are
latent, hence the declaration in the Ta1ttmya Upamshad that ''Matter is Brahman''.

(To be concluded)
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